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EDITOR’S NOTE

OUT OF THE SHADOW OF

POSTMODERNISM

BENNETT BAUER
EDITOR-IN-CHIEF

his second issue of the Initiative contains nine student-written articles and a student poetry

section. The nine articles, ranging from literature analysis to studies on legal commentary, are

subdivided into two thematic categories: “literature and the arts” and “government, ethics,
and law.”

In our first section, Megumi Hickey writes on the autobiographical struggle of Emily Bronté in
her novel Jane Eyre; Bennett Bauer argues that C. S. Lewis’s Narnia series was influenced by Dante’s
Divine Comedy; Augustine Roselli interprets the film Top Gun: Maverick through a Christian lens; and
Seth Bauer—now in Catholic seminary with the Dominican Order—presents a case for reverent
music in liturgy.

The Initiative’s poetry section contains pieces by Bennett Bauer, David Horne, Augustine Roselli,
and Elle Herson. It also includes a brief note on the recent Thomistic Institute Intellectual Retreat—
and is graced by a whimsical artistic rendering of Thomas Aquinas in Hobbiton, drawn by Bernadette
Bauer.

Our final section includes an anonymous author’s analysis of the Supreme Court’s increase in
power, Faith Rodriguez’s argument against IVF as a morally viable option, Augustine Roselli’s case
for Christian patriotism, Alex Crawford’s defense of the second amendment, and Malena Bendik’s
examination of American exceptionalism through the lens of real property and estate law.

I am so honored to have been Editor-in-Chief for our second issue of the Initiative. 1 am very
proud of all our writers, editors, and board members and pray that the enthusiasm and support for
this academic journal continues to grow. I would especially like to thank Ms. Malena Bendik for her
hard work and dedication. In this issue of the In:tiative, each article, poem, or piece of art highlights
particular aspects of a single theme: Oxuz of the Shadow of Postmodernism.



EDITOR’S NOTE

A LETTER FROM THE EDITOR

MALENA BENDIK
EDITORIAL DIRECTOR

s the Editorial Director of the Initiative, it is my pleasure to introduce the second issue of our

student academic journal. Volume 1, Issue 2 brings together a collection of research that

speaks to the rigor, creativity, and depth of student academic scholarship. In assembling this
issue, we organized our articles around a single theme: “Out of the Shadow of Postmodernism.”

Our mission is to inspire an appreciation for the conservative intellectual tradition, primarily
among undergraduate honors students and members of the Thomistic Institute at Regent. This stu-
dent-run academic journal—written, edited, and produced by students at Regent University—is de-
signed to give our peers the opportunity to defend traditional Christian principles and ideas in an
intellectual setting beyond the classroom.

The articles featured in this issue cover a diverse array of topics—from theoretical frameworks
to applied research—each contributing to their respective fields. Our student writers” work under-
scores the importance of both innovation and meticulous analysis, qualities we strive to uphold in
every publication. Since commitment to integrity fosters a space for thoughtful, unbiased discourse,
our publication aims both to recognize student academic scholars and to provide a platform for their
unique perspectives and contributions.

On behalf of the Initiative’s editorial team, I would like to thank our authors, editors, and readers
for their dedication to our mission. It is their contributions that make this journal a beacon for inquiry
and intellectual growth. We look forward to further engaging with our audience in the discussions
sparked by this issue.



A LITERARY ANALYSIS OF CHARLOTTE BRONTE’S SEMI-AUTOBIOGRAPHICAL NOVEL

EQUILIBRIUM AND LASTING JOY

IN JANE EYRE

MEGUMI HICKEY

n her novel Jane Eyre, Chatlotte Bronté uses

the imagery of fire and water to convey cen-

tral themes of excess and restraint, depict-
ing how balancing the two leads to fulfillment
and satisfaction. The novel is a study in contrasts
wrapped in gothic romance and mystery, with
constant strain between flesh and spirit, emotion
and law, revolt, and submission, eagerness and
restraint, desire and conscience, sin and virtue,
all of which push and pull within Jane’s heart
and circumstances. Bronté’s pointed language
brings these strong themes and significant pat-
terns to the surface, giving the novel its powerful
message of achieving equilibrium between two
extremes. The messages explored throughout
this paper are also convictions, which Bronté
herself alludes to in her personal life. She strug-
gles alongside Jane, who materializes on paper

the war in Bronté’s head and her heart, torn

between the glow of imagination and the damp
realities of life—her own fire and water.
Threaded into Jame Eyre is the pattern of
Jane clashing with authority, prevailing through
her inner strength, and departing from her cur-
rent surroundings. At Gateshead, Jane’s rising
passion overthrows Aunt Reed’s cruelty, causing
her to be sent to Lowood. Here, Jane’s silent
submission helps her to overcome Brock-
lehurst’s flinty abuse. After uprooting herself
from Lowood, she meets Thornfield, the battle-
field where her two learned defenses against in-
justice come to a head and fuse. She, once again,
reaches inward for the pillars of her moral be-
liefs and a feverish loyalty to reason to overcome
lovesick Rochester and his naked offering of
heart and soul. She flees to Marsh End; the final
barrier and test that Jane, armed with love and
reason, leaps over, returning once and for all to
her journey’s end and reward for her restraint.
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Though the carpet, curtains, and decora-
tions are a sickly crimson, representing passion-
ate fury and the first spark of rebellion in little
Jane, it is also oppressively silent and cold—the
tirst clash of opposites. The suffocation of still-
ness and death heightens Jane’s emotion and
marks the first outward bursts of Jane’s true fire.
This red-hot anger at injustice serves Jane well,
earning herself a ticket out of the oppressive
Reeds” home. In the bitingly chilly halls of
Lowood, where the damp weather seeps into the
floorboards and infect the girls with dreary spir-
its and physical sickness, Jane learns the ad-
vantages of quiet reserve and somber submis-
siveness. Helen Burns enlightens Jane with the
concept of patiently burning within, concealing
her true nature to appear “disciplined and sub-
dued,”! satisfying authority with meekness and
continuing to simmer with strong opinions and
indomitable will under the surface. These two
approaches, aggression and submission, become
enmeshed in Jane’s mind. Her gentleness and
quiet strength of mind separates her from any
other woman Rochester has known, while her
stubborn will and sparking defiance win her his
love. Jane’s determination to cling to her convic-
tions is an echo of her conflict with Aunt Reed,
while her agony over Rochester’s soul evokes
Helen Burns’ lesson to “trust God and your-
self.”2 After experiencing the crippling after-
math of her war between love and law, Jane
leaves Thornfield in utter isolation and doom.

In Marsh End, Jane prevails over the
strained relationship she shared with St. John
Rivers, who encapsulates the reason that calls to
the principles of ice inside Jane’s own heart,
principles which Rochester’s flames endeavored

! Charlotte Bronté, Jane Eyre (New York: Dover
Publications, 2002), 80.
2 Ibid., 300.

to melt. St. John’s loveless offer of marriage is a
depressing parody of Rochester’s marriageless
offer of love. Like before, Jane places her iden-
tity first, keeping hold of her true self rather than
losing it in St. John’s heavy expectations. Again,
we see a union of submission and aggression as
Jane complies with St. John’s leadership, living
in his home while receiving his help and direc-
tion. In doing so, she becomes a teacher and
saves herself. She also saves herself when she re-
fuses to become a missionary’s wife—a role that
she believes would ultimately crush her.
Through her passion and reserve, Jane finds bal-
anced time to use each to her advantage, escap-
ing to Ferndean where this balance becomes re-
alized in her relationship with Rochester. While
she serves him behind the mask of a docile, sub-
servient caretaker, she has completely van-
quished him. His heart and soul are hers, and his
physical station is manageable to her. Through
this leveling, both physical and spiritual, Jane
achieves lasting happiness.

Fire and ice appear not only in Jane’s sur-
roundings but also in the people she encounters.
Bronté presents Rochester’s fire with Rivers’ ice,
Blanche Ingram’s forceful desire with Rosa-
mond Oliver’s gentler affection, the Reed sis-
ters’ aggression with the Rivers sisters’ peace,
Bertha’s insanity with Jane’s intellect, and Ber-
tha’s fervid temperament with St. John Rivers’
careful and composed bearing. The language
Bronté uses to convey these frictions is clear.
From the minute we meet Rochester, he has a
“strange fire in his look.”> He answers Jane’s list-
lessness, the “life, fire, and feeling” that she so
desires.* Jane worries that the love she harbors
for him might kindle and ignite into “gnis fatuns”

3 Ibid., 145.
4+ Ibid., 150.
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or a “foolish fire.”> The gypsy disguise scene be-
side the fireplace encourages Jane to warn Roch-
ester, “Don’t keep me long; the fire scorches
me:” a foreshadowing of the burns from their
future affair. Jane herself, as Rochester realizes,
is a walking contradiction. He notes in the same
gypsy disguise scene that while a “flame flickers
in [het] eye,” it also “shines like dew.”¢ Her cool
exterior meets her warm interior, creating a
steam that Rochester can feel with every conver-
sation.

The heat reflected between the two con-
trasts with St. John Rivers (an apt name), who
holds the “ice of reserve.”” Jane even points out
that while Rivers is “cold; no fervor infects
[him]” she is “hot, and fire dissolves ice.”’® The
idea is that while Jane has the same traits as both
men, she is not pushed toward either extreme.
Rather, she is a healthy medium, taming the fire
in Rochester while melting the ice in Rivers. She
is not completely extinguishing love and passion
she is just using self-control to keep it simmering
steadily.

The war of desire and duty manifested in
Jane Eyre is one that Bronté oscillated between,
pitting the belief that imagination stirs up
doomed desires as a woman against the idea that
there is a joy in writing imaginatively. Most of
her books trace female characters torn between
reason and imagination just as she was. As Jane
admonishes herself for luxuriating in fantasies
with the master of Thornfield, Bronté attempts
to check herself from daydreaming and mentally
experiencing a vivid life through her writing out-
side the painful mediocrity of reality, confessing

> Merriam-W ebster.com Dictionary, s.v. “Ignis Fatuus,”
accessed October 30, 2024, https:/ /www.mettiam-
webster.com/dictionary/ignis%20fatuus.

6 Bronté, 135; 190.

7 1bid., 334.

these desires in letters between herself and Rob-
ert Southey.?

As a woman, Bronté was expected to act a
certain way, in the reserved and restrained man-
ner of a Victorian lady. Southey’s letters are rem-
iniscent of St. John’s attitude about life, where
he does not allow room for imagination or wild
emotion. Like Southey, he would advise Jane
and Bronté to keep their emotions in check and
follow duty, both as women and as followers of
Christ. Bronté, subtly channeling the icy bucket
of reality through St. John, allows a limit to sup-
posed duty, pointing towards a world where a
satisfying marriage of duty and desire is possible.

Thus, characters like Bertha Mason and St.
John Rivers carry out two extremes. Bertha sets
an example for what becomes of uncontrolled
passion—a destructive wildfire of madness. At
the same time, rigid and unbending reason leads
to a cold and machine-like life. Both characters
die miserable while Jane lives on in contentment.
The fire swallows Bertha when she sets upon
Thornfield in her blind rage, while the ministry,
an unavoidable duty St. John feels is tugging him
to India, ultimately takes Rivers’s life. Blending
fire and ice as well as imagination and realism
throughout her novel and its plot, Bronté uses
the very type of writing Southey discouraged,
creating a successful story whose heroine cham-
pions fiery imagination and cooling commit-
ment to realism.

Bronté noticeably doubles Jane with Bertha,
pointed out by Sandra Gilbert and Susan Gubar
in their chapter, “A Dialogue of Self and Soul:

8 Ibid., 364.

9 Carol Christ, “Imaginative Constraint, Feminine
Duty, and the Form of Chatlotte Bronté’s Fiction,”
Women’s Studies 6 (1979): 289.
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Plain Jane’s Progress.”!0 Gilbert and Gubar un-
cover how Jane journeys to overcome her inner
raging fire and how Bertha plays an integral
role.!’ The repressed fury Jane fostered as an or-
phan, locked up in the red room and howling for
release, mirrors Bertha’s rage. John Reed even
condemns Jane as a “mad cat” and a “bad ani-
mal” within the very first chapters.!2 This refer-
ence, paired with her imprisonment in the red
room—a place signifying anger and lack of con-
trol—links to Bertha’s carnal madness and even-
tual captivity in the attic. Bertha’s story is a tragic
warning of the intoxicating fumes of passion,
making one stupid, primal, and animalistic.
However, Bertha’s role as a dark foil to Jane
means that her fire brings out Jane’s ice, forming
the heroine into a medium between the two. The
moments when Jane swiftly and silently aids
both Rochester and Richard Mason with a fiery
bed and a bloody wound without question ex-
hibit Jane’s actions as immediately soothing—
extinguishing Bertha’s unhinged actions. Bertha
is the version of Jane that allows passion to be
carried to the extreme. Just as Jane cannot fully
adhere to Helen’s oppressive reserve and instead
openly confesses her love to Rochester, fer-
vently displaying passion, she is not able to fully
replicate Bertha’s undiluted anger. She unfail-
ingly returns to her principles.

This moral aspect of Jane’s character serves
as the refreshing “cooling” that Rochester
needs. Not only does she put out and save him
from the fire Bertha ignites in his bed, she also

10 Sandra M. Gilbert and Susan Gubar, “A Dialogue
of Self and Soul: Plain Jane’s Progress,” in The Mad-
woman in the Attic: The Woman Writer and the Nine-
teenth-Century Literary Imagination New Haven, CT:
Yale University Press, 1979).

11 Gilbert and Gubar, 370.

12 Bronté, 12.

does so spiritually. Through Jane and the trials
of their love, Rochester can find a new, more
honest, and even Christian sense of self. He
draws strength from this sense of self as well as
his weaker handicapped body, shifting mental
clarity and allowing Jane to be his counterpart—
letting her guide and support him as he grows
“oreen and ferny.”!3 After the lightning strike of
their turbulent separation, Jane “cools” Roches-
ter, helping him to achieve a pleasant medium
between passion and rigid law.

Another outlet for rigid law is shown in the
way Bronté wields reserve. John Kucich’s “Pas-
sionate Reserve and Reserved Passion in the
Works of Charlotte Bronté” outlines how
Bronté allows her characters to experience emo-
tional and self-improving satisfaction through
reserve.!* Much like Victorian resetve, which
empowers people to “maximize life” and “af-
firm self,” Kucich explains that Bronté’s reserve
includes a self-disruptive nature that leads to
pleasant inner turmoil.!’> This turmoil, Kucich
asserts, is proof of soulful feeling and improved
self-knowledge.!® He identifies the string that
links passionate expression and cool reserve, po-
tently concealing and revealing them. This is
where Jane’s ice comes into play. She values the
art of self-restriction and holds her deepest re-
flections close to her chest, allowing her to be-
come a self-comforter. Because of this self-suf-
ficiency, she blossoms into a mentally strong
person who is unmovable in her convictions, no
matter the sway of others. Jane is completely

13 Gilbert and Gubar, 370.

14 John Kucich, “Passionate Reserve and Reserved
Passion in the Works of Chatlotte Bronté,” EILH
52, no. 4 (1985): 914.

15 Thid.

16 Thid.
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assured of the love she shares with Rochester,
not despite the distance between them but becanse
of it. The prolonged desire intensifies and stabi-
lizes both Jane’s and Rochester’s emotional grat-
ification. Though their fire subsides, it calcifies
into something even more pure, potent, and ce-
mented. Her careful waiting and distance permit
a true and sweeter happiness in the reunion with
her beloved, reiterating that restraint can lead to
a steady, true, and untarnished flame of love.
Bronté’s fire and ice further establish them-
selves through the backdrops of the West Indies
and Victorian England. While the “fiery West-
Indian” hellscape is where Jane’s angry double
originates, St John personifies England with his
endeavors to reform India through controlled
moral principles. Although Bertha’s native
homeland is subjected to a harsh, Hadean de-
scription, “pure” and “sweet” Europe is ideal-
ized as the upright heavenly home.!” In Europe,
reserve is prized and valued as an asset to im-
prove lives, just as Kucich established. Eng-
land’s icy and perfected reserve clashes with the
native savagery of Bertha. Literary critic Gayatri
Spivak speaks on this when expounding on de-
tections of imperialistic social mission within
Jane Eyre, notably when she presents the idea of
a division between a civilized world and a wild,
untamed Other. Spivak suggests that Jane is a
representation of the classic English woman—
the Intellectual sharply contrasting with Bertha’s
uncultured Other.!® Physically, they are incom-
patible, with small, slight, and refined Jane
dwarfed by Bertha’s “bloated features,” mania-
cal cries, and hulking figure.! These two

17 Bronté, 288.
18 Gayatri Spivak, “Three Women’s Texts and a Cri-
tique of Imperialism,” Critical Inguiry 12 (1985): 251.
19 Bronté, 271.

manifestations of the West Indies and England,
primal passion and icy reserve, continue to battle
unknowingly throughout the narrative. Though
the triumph seemingly lies with England by the
end, the balance between self-control and love
(and the reality that these two things are synon-
ymous) overcomes the savagery ravaging Bertha
and hidden within Jane.

The second half of Jane Eyre is filled with
water imagery, sharply moving away from the
desperate fire images shrouding the first half.
Eric Solomon tracks the symbolism in his article
on Bronté’s opposing forces in the novel, not-
ing that Jane allows herself to be fully drenched
in the cool and healing waters of reality and self-
control.20 After fleeing Rochester, she lays her-
self down, both figuratively and literally, hearing
“a flood loosened in remote mountains, and
[feels] the torrent come...”2! Solomon proposes
that true devotion to religion is represented by
water. Bronté writes, “the waters came into my
soul... I came into deep waters; the floods over-
flowed me.”?2 Distinctly opposing the earlier
language at Thornfield, where hands “of fiery
iron grasped [Jane’s] vitals” and fire ran through
her veins at each “flaming glance” from Roch-
ester, Bronté delivers a powerful image: Jane fi-
nally flees the furnace of passion and goes out
into the damp moors, shedding “stormy, scald-
ing, heart-wrung tears” all the while.?3

As the flames of Rochester’s home and
heart are put out, Jane does all she can to pre-
serve her flame and weather the “freezing

20 Eric Solomon, “Jane Eyre: Fire and Water,” Co/-
lege Einglish 25, no. 3 (1963): 217.

21 Bronté, 281.

22 Tbid., 282.

23 Ibid., 299-301; 305.
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heartlessness” of St. John Rivers.2* She stoutly
refuses to “keep the fires of [her| nature contin-
ually low, to compel it to burn inwardly and
never utter a cry, though the imprisoned flame
consumed vital after vital.”?5 Jane must reach for
Helen’s lessons and deeply burn within. Once
she escapes St. John’s “chilling grasp” and re-
turns to the ashy ruins of Thornfield and her
tiery love affair, all wildness has burnt out to a
crisp, the remains completely scorched like the
ruins of the poor chestnut tree.2

24 Ibid., 417.
25 Ibid.

Jane ultimately uncovers the “golden
mean” between flaming, selfish rage and blind
compliance, between defying Aunt Reed and
following Helen Burns, and between Roches-
ter’s tempest and Rivers’ frosty wasteland.?”
Through this equilibrium of passion and reason,
Bronté crafts a novel whose own life-affirming
message is a well-measured balance of romantic
passion and satisfying control over self, ending
in fulfillment and lasting joy.

26 Ihbid.

27 Eric Solomon, 217.



HOwW DANTE’S DIVINE COMEDY INFLUENCED NARNIA

THE LAST BATTLE: C.S.LEWIS’ PARADISO

BENNETT BAUER

n 1956, C. S. Lewis published The Last Bat-
It/e—his final entry of the Narnia series. The

“Narniad,” written out of chronological or-
der, is comprised of seven books, each with its
own tone and occasionally even style. Despite
their critical and popular success, the novels that
make up the Narnia series remain somewhat dis-
connected from each other. Yet this apparent
disjointedness and lack of cohesive structure is
not a flaw in the Narniad. Rather, each of the
seven books draws on a separate pool of ancient
and Christian mythology, chief among which is
the planetary system of the traditional heavenly
bodies. In his final book of the Narnia seties, The
Last Battle, C. S. Lewis relies heavily on Dante’s
Paradiso for inspiration, imagery, and even the
main theme of his story, focusing on the

! Michael Ward, Planet Narnia (Oxford: Oxford Uni-
versity Press, 2008), 4.

10

contemplative character of Dante’s seventh
sphere of Saturn.

The possibility of a unifying principle, or
hermeneutical key of sorts, for the Narnia septet
is seriously considered by critics of C. S. Lewis’s
work. Attempts have been made to conform the
series to the seven deadly sins, the seven sacra-
ments, and the seven cardinal virtues.! All have
failed. The Narniad, meticulously crafted by one
of the greatest Christian writers of modernity,
retains a disconnectedness between the books
inconsistent with Lewis’s corpus of work. While
Lewis valued secrecy in the thematic thrust of
his literature, the character of the Narnia series
seems random rather than secret. Lewis scorned
those literary critics who tried to “discover inner
meaning in his works,” but it is very possible
that “his view of them was low because they
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missed their target, not because there was no tar-
get to aim for.”2 Michael Ward, in his ground-
breaking book Planet Narnia, argues that he has
“stumbled upon the secret imaginative key to
the series.””? Each novel conforms to an “ancient
archetype in a manner that is artistically and the-
ologically suggestive.”* The scheme of Lewis’s
Narniad follows a planetary system, with each
book drawing from one of the seven traditional
heavenly bodies for theme and imagery.

Ward’s insight was sparked by two lines
taken from Lewis’s poem “The Planets,” in
which he says of the planet Jupiter, “winter
passed / and guilt forgiven.”s Ward writes, “the
passing of winter and the forgiveness of guilt...
formed the centerpiece of [Lewis’s| first Narnia
tale.”’¢ From this starting point, Ward links each
of the traditional heavenly bodies to entries in
Lewis’s Narniad—the moon with The Silver
Chair, Mercury with The Horse and His Boy, Venus
with The Magician’s Nephew, the Sun with The 170y-
age of the Dawn Treader, Mars with Prince Caspian,
Jupiter with The Lion, the Witch, and the Wardrobe,
and Saturn with The Last Battle. There are thou-
sands of individual proofs to be found in the
Narnia texts in support of Ward’s thesis, creat-
ing “formidable evidence” that makes it “diffi-
cult to deny that Ward is right.””

In Lewis’s final entry of the Narnia series,
The Last Battle, saturnine imagery is neatly over-
whelming; in fact, Saturn himself closes the
doors on the world of old Narnia, albeit under
the guise of Father Time. An early typescript of

2 1Ibid., 5.

3 Ibid.

4 Ibid., 4.

> Ibid., 89-90.

¢ Ibid., 451.

7 Jon Vickery, “Review of Planet Narnia,” Religion &
Literature 41, no. 1 (2009): 203.

The Silver Chair identifies the “sleeping giant”
who will “wake at the end of the world” as “the
god Saturn.”’® The name of this character was
changed before publication to Father Time by
Lewis, perhaps to “keep his planetary theme
morte carefully hidden.”® This same Father Time
appears at the end of The Last Battle as “the
greatest of all giants” and blackens the sky, forc-
ing the stars to rain down and extinguishing the
conjoined sun and moon.'? Saturn, revealed by
Aslan only to have the name of Father Time
temporarily—"Now that he is awake he will
have a new one”—aquite literally is the comple-
tion and end of Lewis’s planetary series.!! To the
eyes of the earthbound, Mercury, Venus, Mars,
and Jupiter are “stars,” all of which Saturn gath-
ers in, and his own hand plucks the sun-moon
from the sky. As a literary reflection of Saturn,
The Last Battle gathers in all the characters, sto-
ries, and themes from the Narniad and brings
them to fulfillment.

Besides the obvious involvement of Saturn
himself, C. S. Lewis carefully packs The Last Bat-
tle with traditional saturnine imagery and
themes. In his last book, The Discarded Image,
Lewis details the medieval and ancient mytho-
logical qualities attributed to Saturn:

In the earth his influence produces lead;
in men, the melancholy complexion; in
history, disastrous events. In Dante his
sphere is the Heaven of contemplatives.
He is connected with sickness and old

8 Ward, 200.

2 Ibid.

10°.C. S. Lewis, The Last Battle New York: Harper
Trophy, 1994), 149.

1 Ibid.

11
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age. Our traditional picture of Father
Time with the scythe is derived from ear-
lier pictures of Saturn. A good account of
his activities in promoting fatal accidents,
pestilence, treacheries, and ill luck in gen-
eral, occurs in The Knight’s Tale ... He is
the most terrible of the seven and is
sometimes called The Greater Infortune,
Infortuna Major.12

Each of these saturnine elements appears in The
Last Battle. The book contains a host of melan-
choly characters, including Puzzle the donkey
and Roonwit the centaur, and the most disas-
trous event possible: the end of history. The
Narnia series is marked by a heavy emphasis on
child protagonists, but in The Last Battle, all of
Lewis’s characters have grown old. The link be-
tween Father Time and Saturn has already been
explained, and the very substance of the book
hinges upon treachery, bad luck, ill omens, dark
imagery, suffering, and extreme human loneli-
ness. As The Last Battle is inherently contempla-
tive, Lewis’s Dante connection is of supreme
importance; this quality determines the primary
theme of the book and relates to the purpose of
the entire Narniad.

C. S. Lewis’s familiarity with Dante cannot
be overstated. Lewis’s academic focus was me-
dieval and Renaissance literature, and he grew to
be enchanted by Dante’s Divine Comedy, writing
that Paradiso felt “more important than any po-
etry L have ever read” and represented “the high-
est point that poetry has ever reached.”!3 In light
of Lewis’s heavy emphasis on Dante throughout
his scholarly work, Michael Ward traces two

12 C. S. Lewis, The Discarded Image (Cambridge: Cam-
bridge University Press, 1964), 105.
13 Watd, 41; 263.

12

“debts” that Lewis owes in his own literary writ-
ing to the greatest of Christian poets:

One debt is secrecy, for Dante thought of
poetry as something to be “adorned as
much as possible,” to have its “true
sense” hidden beneath a rich vesture of
“thetorical colouring.” Another debt is
the Christianization of that cosmos, for
Dante was the only poet, in Lewis’s view,
to have infused the medieval model of
the heavens with high religious ardour.!4

It appears that the “secrecy” of the Narniad’s
planetary structure and the Christianization of
the seven traditional heavenly bodies are both
inspired and modeled by Dante, the source of
which is most especially found in Paradzso. It is
the logical next step to argue that Dante’s influ-
ence on Lewis’s literature is not limited to gen-
eralities but, instead, is also found in particulars.

For Lewis, Dante’s epic poetry—unlike Mil-
ton’s focus on the story of the universe—was
concerned with “telling the story of a spiritual
pilgrimage—how one soul fared in its passage
through the universe and how all may fear and
hope to fare.”’!5 Rather than constructing a Tol-
kien-like universe, Lewis uses his Narniad to fo-
cus on specific human souls as they journey
through a cleatly spiritual world. In this respect,
the scope of the Narniad emulates Dante and his
Divine Comedy. Virgil, arguably the most im-
portant character after Dante himself, has an in-
teresting connection to The Last Battle. Virgil’s
Fourth Eclogue, famous for its apparent proph-
ecy of the coming of Christ, states, “The great

14 Ibid., 41.

15 Marsha Daigle, “Dante’s ‘Divine Comedy’ and C.
S. Lewis’s ‘Natnia Chronicles,”” Christianity and Liter-
ature 34, no. 4 (1985): 132-33.
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procession of the ages begins anew. / Now the
Virgin returns, the reign of Saturn returns, / and
the new child is sent down from high heaven.”!
This reign of Saturn, made possible by the com-
ing of the Christ child, will coincide with Christ’s
second coming at the end of time. Lewis, engag-
ing with ancient mythological imagery, illustrates
this saturnine participation in Christ’s return
through The Last Battle. Saturn’s reign and do-
minion over Narnia is the end of that wotld, act-
ing as the instrument of Aslan’s return and insti-
tution of the new Narnia.

Dante’s Saturn, the seventh sphere of his
Paradiso, is the realm of the contemplatives.
These sanctified souls are characterized by a
deep caritas and a profound mode of reflective
worship, namely contemplation, that is enabled
by their love of God. After having passed
through this sphere, Dante tells Beatrice, “Sa-
cred lamp, well do I see / how in this court free
acts of love suffice / for following the eternal
destiny.”!” The free act of the will in loving and
worshiping God comprises contemplation, and
the Christian life is, to a substantial degree, a
contemplative life. Dante also presents, through
the words of St. Benedict, an illustration of cot-
rupted worship: “That mountain with Cassino
on its spur / was thronged with worshipers in
pagan time, / people disposed to evil and de-
ceived / By cheating gods.”!8 This situation is
quite similar to the false worship of “Tashlan”
in The Last Battle. The “clearing” which is the site
of the twisted worship is “the highest point of
the hill.”’' The Narnian and Calormene wor-
shipers crowd the clearing and are deceived by

16 Virgil, The Fourth Eclogne, qtd. in C. S. Lewis, Re-
Slections on the Psalms, (Collins, 1984), 85.

17 Dante Alighieri, Paradiso, translated by Anthony
M. Esolen (New York: Modern Library, 2004), XXI.
73.

the wiles of first the Ape, then the cat Ginger,
and finally the god Tash himself.

The imagery Dante employs to describe the
realm of Saturn is also remarkably parallel to im-
portant elements of Lewis’s The Last Battle.
Dante writes, “All these other flames were
bound / in contemplation, kindled by the heat /
engendering the flowers and holy fruit.”20 In The
Last Battle, flowers and luscious, almost super-
natural, fruit are the two most obvious aspects
of the “New Narnia” found through the door-
way of the stable. Yet only those characters who
desire to see the face of Aslan can taste or smell
these physical gifts, which delight the senses. In
Narnia, sight is linked to belief and the purity of
worship. Dante the pilgrim undergoes several
transformations of his faculty of sight in the sev-
enth sphere, and Dante the poet makes evident
that the contemplative faculty of the soul is tied
to the eyes. Upon fixing his gaze on the reflec-
tion of the Divine in Beatrice’s face, Dante’s
soul is directed towards the Divine, “and every
other thought was swept aside.”?! In both Dante
and Lewis’s heavenly realms, the physical plays
a large role, and it is through contemplation that
the desire to look upon the face of the Divine is
cultivated.

Lewis also draws on other elements of the
imagery and metaphor found in Dante’s seventh
sphere, including the tie between Aslan and Sat-
urn, the fatal justice of the final judgment, Puz-
zle’s disguise, the abundance of gold, and the as-
cent deeper into the heavenly realm. Dante’s
Saturn “sends its rays commingled with the bold
/ fire of the Lion’s heart to earth below.”2?

18 Thid., XXII. 37-40.
19 Lewis, Last Battle 26.
20 Dante, XXII. 46-47.
21 Thid., XXI. 3.

22 Tbid., XXI. 14-15.
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Lewis appears to embody this precise imagery in
Aslan’s use of Saturn to end the world of Narnia.
In a brief description of corruption and trickery
in the church, Dante describes “modern shep-
herds” as “two beasts that go under a single
hide.”?3 Lewis’s team of the Ape and Puzzle is
just this. The Ape is nothing more than a corrupt
churchman, becoming “Aslan’s mouthpiece” in
order to gain recognition and comfort. Dante’s
seventh sphere, like Lewis’s descriptions of
Aslan in the “New Narnia,” drips with golden
imagery, chief among which is the ladder that
leads through the body of the contemplatives
into the center of paradise. Paradiso is struc-
tured so that the constant ascent to the Empy-
rean is always further in. The Last Battle’s recut-
ring “further up and further in” perfectly mir-
rors this aspect of Dante’s paradise.

The Last Battle also emphasizes the thematic,
philosophical, and theological elements of
Dante’s sphere of Saturn. Tirian, the last king of
Narnia, is essentially contemplative. In a sharp
departure from Lewis’s use of child protago-
nists, Tirian is an adult. Yet Tirian must be an
adult if he is to fulfill his role as a contemplative,
worshiping Aslan through caritas and self-aban-
donment. Throughout The Last Battle, he suffers,
and it is his cry of contemplative prayer, echoing
Christ’s cry from the cross, that brings about the
return of Aslan:

And he called out, ‘Aslan! Aslan! Aslan!
Come and help us now.” But the darkness
and the cold and the quietness went on
just the same... ‘Let me be killed, cried
the King. I ask nothing for myself. But

2 Ibid., XXI. 135.

24 Lewis, Last Battle 41.
25 Ward, 204.

26 Tewis, Last Battle 163.
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come and save all Narnia.” And still there
was no change in the night or the wood,
but there began to be a kind of change
inside Tirian. Without knowing why, he
began to feel a faint hope. And he felt

somehow stronger.2*

Tirian’s prayer comes out of his moment of
most intense suffering, and it is through the total
abandonment of his will to God’s that he awak-
ens “the contemplative faculty.”’?> Caritas is the
love that proceeds from conforming one’s will
to God; itis this perfection of the will that marks
the entire spiritual journey of the Divine Comedy
and is the ultimate goal of the Christian contem-
plative life.

A second character in The Last Battle who is
markedly contemplative is the Calormene
Emeth. He has no higher desire than to propetly
honor and worship his god and resolves to “look
upon the face of Tash, though he should slay
me.”26 Emeth also has a “great desire for wis-
dom and understanding.”?” When confronted by
the great and terrible Aslan, the Calormene says,
“I have been seeking Tash all my days.”28 Aslan,
the “Glorious One,” answers, “Beloved... un-
less your desire had been for me thou wouldst
not have sought so long and truly.”?’ Because of
his self-abnegation and driving desire to see the
Divine face-to-face, Emeth is a contemplative
and worshiper of the one true God. As illus-
trated in Dante’s seventh sphere, the eyes and
soul are linked, and the holy longing to rest one’s
eyes upon the face of God is mirrored in the
soul. Emeth’s contemplative character and

propetly ordered desire for worship allow him

27 Ibid., 164.
28 Ibid., 165.
29 Ibid.
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to immediately recognize Aslan as the true God
he has sought his entire life.

Lewis’s use of the seven traditional heavenly
bodies organizes the ages of Narnia into a care-
ful schematic, and each entry in the Narniad par-
ticipates in this. However, The Last Battle con-
tains both the end of Narnia and, in addition to
the saturnine era, the creation of the “New Nar-
nia.” The last two chapters of the book take

>

place entirely inside “New Narnia,” extending
the scope of Lewis’s Dante-inspired planetary
system. The clear connection between Dante’s
upward and inward progress in Paradiso and the
“further up and further in” of The Last Battle sug-
gests the continuation of the Narnian journey
past the sphere of the contemplatives. Beatrice

allows Dante to view a veiled version of the

30 Lewis, Last Battle 183.

Divine through her face, and the figure of Aslan
serves a similar function. When the Beatific Vi-
sion is revealed, so “great and beautiful” that He
cannot be described,?® both Lewis and Dante’s
“powers of... high fantasy [cease].”3! The clear
connection between The Last Battle and Dante’s
Saturn reveals the hermeneutical key through
which the final entry in Lewis’s Narniad can be
best understood. Lewis clearly mirrors the end
of The Divine Comedy, presenting his “New Nar-
nia” as a reflection of the final spheres of
Dante’s paradise: the Fixed Stars, the Primum
Mobile, and the Empyrean. In these spheres,
“further up and further in,” God at last reveals
himself in a full vision of Divine beauty, and the
contemplatives of Narnia see Him face to face.

31 Dante, XXXIII. 142.
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AN EXPLORATION OF CHRISTIAN THEMES IN A SECULAR MAINSTREAM WORK

Tor GUN: MAVERICK: A CHRISTIAN

PERSPECTIVE

AUGUSTINE ROSELLI

n important aspect of being a Christian

is the ability to look at the world, soci-

ety, and pop culture through the lens of
a Christian perspective. One of the most im-
portant elements of culture is entertainment me-
dia, a sector encompassing our society and
strongly influencing both adults and children.
Whether or not there are explicitly religious or
anti-religious implications in movies, TV shows,
or songs, well-rounded Christians should use
biblical and theological understanding to discern
if the content that both they and their children
are digesting is aligned with Christian beliefs.
While most modern mainstream media is secular
and void of anything explicitly religious, there
can be Christian lessons and values found be-
tween the lines. One example of modern main-
stream media that holds some underlying princi-
ples of Christianity is Top Gun: Maverick, the
highly anticipated sequel of the original Top Gun.

16

While predominantly secular, Top Gun: Maverick
presents the underlying Christian principles of
sacrificial love, courage, and reconciliation,
while also offering contrasting themes of arro-
gance, pride, and unforgiveness.

Top Gun: Maverick takes place thirty years af-
ter the original film, showing the continuation of
the career of Navy Captain Pete “Maverick”
Mitchell, who has remained at the rank of Cap-
tain, despite his many achievements, due to his
refusal to conform to authority. However, one
final opportunity for Maverick to prove himself
arises when he is summoned by the Navy to in-
struct the best Top Gun graduates how to per-
form seemingly impossible maneuvers in F-18
aircraft for an upcoming mission. Among the
graduates is a young man by the name of Bradley
Bradshaw, otherwise known as “Rooster.” Brad-
shaw is the son of Maverick’s late best friend and
co-pilot, Goose, who unfortunately passed away
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in a flying accident while he and Maverick were
practicing maneuvers some thirty years ago.
Since both Maverick and Rooster are trauma-
tized by the tragic death of Goose, there exists a
broken relationship between the two for much
of the movie. In turn, this impacts the rest of the
team members, and the tension impairs Maver-
ick’s ability to act as an authoritative figure and
teacher. Yet at the climax of the film, Maverick
and Rooster repair their relationship, and the
team carries out their seemingly impossible mis-
sion. Despite many unforeseen circumstances,
Maverick successfully leads the young pilots
through the mission by exhibiting courage, stra-
tegic thinking, and sacrificial love. The conclu-
sion of the film depicts a reconciliation between
Maverick and Rooster, as both show genuine
love for each other and restore the bond of their
relationship. Furthermore, the legacy of Maver-
ick as an exceptional and brave pilot is preserved
through his strong willpower and the selfless-
ness he exhibits throughout the mission—the
end scene pointing towards a future with hope-
ful possibilities.

While a majority of the underlying themes
of this film are positive and can support Chris-
tian principles, the film also includes the themes
of unforgiveness, pride, and arrogance—all of
which contradict the teachings of Christ. The
theme of unforgiveness is exemplified in the
character of Rooster, who believes that Maver-
ick is to blame for his father’s death. Rooster is
overcome by the pain and trauma surrounding
this personal tragedy to the point that he is una-
ble to propetly respect Maverick as an individ-
ual. Harboring bitterness towards someone to

the point of disrespect even in a situation of

' New Revised Standard Version Catholic Edition (Nash-
ville: Catholic Bible Press, 1991).

grief directly contradicts Christian belief and is
condemned throughout Scripture, specifically
Ephesians 4:31-32, which states, “Put away
from you all bitterness and wrath and anger and
wrangling and slander, together with all malice
and be kind to one another.”! Thus, it is an im-
portant reminder that Christians should always
be willing to forgive one another for transgres-
sions, just as Christ has forgiven the sins of the
world. Furthermore, if Christians are so willing
to accept the forgiveness of Christ but are not
willing to forgive others, then they become hyp-
ocrites who do not follow the teachings and ac-
tions of Jesus Christ.

In addition to unforgiveness, the themes of
pride and arrogance are prevalent throughout
the film, specifically in the character of “Hang-
man,” who is one of the Top Gun graduates as-
signed to the mission. From the beginning of the
movie, Hangman flaunts himself as an amazing
pilot who deserves praise and admiration.
Hangman is full of pride and arrogance which
leads him to belittle and discredit others. For ex-
ample, when all the Top Gun graduates meet up
for the first time before their mission briefing,
Hangman tells Rooster that he is “Very good...
In fact, too good to be true.”? At the outset,
Hangman allows his arrogance and pride to take
over his persona, strongly implying to Rooster
that he is infinitely superior to him. This arro-
gant and prideful persona contradicts the teach-
ings of humility that are prevalent throughout
Christian doctrine and which Christ Himself
stresses throughout the Gospels. Jesus teaches
in the Gospel of Luke, “For all who exalt them-
selves will be humbled, and those who humble
themselves will be exalted.” While this film is

2 Top Gun: Maverick. Directed by Joseph Kosinski.
Paramount Pictures, 2022.
3 Luke 14:11.
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not dominated by anti-Christian themes, it is still
important to recognize the existence of themes
that are in conflict with Christian beliefs and
teachings, freeing us to contemplate the im-
portance of the positive values of sacrificial love,
courage, and reconciliation.

Despite displaying a few themes that are
contrary to Christian principles, this film pre-
sents a multitude of positive themes such as sac-
rificial love, courage, and reconciliation, all of
which align with Christian principles. Both sac-
rificial love and courage are found in Maverick,
who shows that he is willing to lay down his life
for others. The strongest example of these prin-
ciples occurs during the mission when the Top
Gun squadron takes fire from enemy missiles.
As Rooster is trying to escape from the enemy,
a missile locks onto his plane, and it seems that
he is doomed. However, Maverick, emerging
from what seems thin air, shows the greatest
form of courage by placing his plane in the way
of the missile locked onto Rooster, knowing that
this action most likely brings certain death. This
principle of sacrificial love shown by Maverick
is one of the most important principles in Chris-
tianity, since it was sacrificial love that saved the
world through the crucifixion of Christ. Jesus
came down from Heaven and sacrificed Himself
on the cross so that we may also enter the King-
dom of God, but he also instructs us to be cou-
rageous enough to do the same for one another.
In the Gospel of John, Jesus preaches “This is
my commandment, that you love one another as
I have loved you. No one has greater love than
this, to lay down one’s life for one’s friends.”
Through his actions, Maverick shows obedience

to the commandment of Christ and proves that

4 Jn. 15:12-13.
5 Top Gun: Maverick.
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his love for Rooster is so great that he was will-
ing to lay down his life so that Rooster could
live.

In addition to sacrificial love and courage,
the Christian principle of reconciliation is one of
the main underlying themes of the film. From
the beginning of the story, Maverick and
Rooster are involved in conflict; Rooster is not
able to forgive Maverick for the accidental death
of his father. However, there is a final moment
of reconciliation between the two at the very end
of the movie. When Maverick thanks Rooster
for saving his life after they return to base,
Rooster responds, “It’s what my dad would have
done.”” This moment of reconciliation between
Maverick and Rooster is similar to the reconcil-
iation that human beings find with God through
the sacrifice of Jesus. Just as Rooster recognizes
the love his father had for Maverick, Jesus rec-
ognizes the love that God the Father has for all
of us. Furthermore, this recognition of love in-
spires reconciliation. Just as Rooster believes
that Maverick was worth the sacrifice of his life
so that he might have a chance of living, Jesus
believes mankind was worth His ultimate sacri-
fice on the cross, allowing us to all hope to attain
eternal life. Both of these acts of unconditional
love provide reconciliation between that which
was once separated.

As Christians, it is important for us to eval-
uate entertainment media through a faith-based
lens so that we may engage with the secular
world both thoughtfully and critically. Despite
being a secular movie, Top Gun: Maverick surpris-
ingly contains underlying themes that mirror
Christian principles and teachings. Although

there are a few unfavorable elements such as
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pride, arrogance, and unforgiveness, this film ul-
timately shows that these actions are triumphed
by sacrificial love, courage, and reconciliation, all
of which are core teachings given to us by
Christ. Furthermore, by continuing to view en-
tertainment media with prayerful discernment,
Christians can recognize the underlying values
that both align with and oppose Christ. This will
help Christians determine which parts of pop-
culture they choose to engage in and what parts
they will avoid, allowing them to enjoy modern
entertainment while also guarding mind and

soul.
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RESTORING REVERENCE IN CONTEMPORARY LITURGY

DEFERENT SACRED M USIC

SETH BAUER

everence is a disposition foreign to

modern society, and the Church is suf-

ering for want of this essential compo-
nent in its liturgy. The Ordinary Form (Nowus
Ordo) of the Roman Liturgy—often found lack-
ing in a spirit of reverence—is of particular con-
cern to a Catholic. As a result, many people
within Catholic circles tend to see rigorous leg-
islation, such as a universal return to an older
form of the Roman liturgy, as the solution to this
problem.! Not only is such a solution impracti-
cable, but it will most likely not have the in-
tended effect. Law does indeed change one’s
disposition, but most often only when the per-
son is favorably disposed and the acts of virtue
are repeated over an extended period of time.

! Many attribute the problem of the casual Mass to
the laxity of the rubrics found in the new Roman
Missal. Therefore, returning to a 1962 (or pre-1955)
liturgy is expected to create a more reverent Mass.

20

Music actually plays a more significant role in
creating either a reverent or a casual liturgy than
do rubrics. According to Plato and Augustine,
this incredibly powerful social force has the
unique ability to inspire listeners instantly and
unconsciously with a reverent disposition. If this
is indeed the case, nothing less than a musical
revival is necessary to counteract the habitual
casualness present in many contemporary
churches, to bring reverence back to the Ordi-
nary Form of the Catholic Mass, and to refocus
the liturgy on Christ. Pastors, musicians, and pa-
rishioners need to fall in love with ‘deferent sa-

cred music.’

Good sacred music is considered a byproduct of the
Extraordinary Form (Latin) Mass, and this is often
the case, no doubt.
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I. SCIENTIFIC/SOCIAL SCIENTIFIC
ANALYSIS

The argument that a reverent liturgy is desir-

able and a casual liturgy is undesirable is a
tough case to make in today’s world. The hierar-
chical implications of reverence have little place
in a culture that prizes relatability, authenticity,
and spontaneity and a public sentiment that is
dominated by a passion for equality. Yet is it not
arrogance to presume humans are on equal foot-
ing with God? If we see ourselves as we really
are in relation to the One who sustains us in ex-
istence, our dispositions should reflect this real-
ity. For Catholics and Orthodox who believe in
the true presence of Christ in the Holy Eucha-
rist, the stakes are even higher. If the Blessed
Sacrament is truly Christ, then it is imperative
that he is treated with the utmost reverence,
honor, and deference. To do otherwise would be
to put souls in great peril and call down upon
the wrath of a God ordinarily slow to anger, yet
who will not allow himself to be mocked.
(Psalms 145:8-9, Galatians 6:7-8).

From the sixties onward, church leaders felt
a need to adapt their ministry to the needs of
young adults interested in something new. Ex-
perimentation with youth Masses became in-
creasingly popular with novelties such as ‘praise
and worship adoration’ in order to provide the
college-age generation with a more contempo-
rary liturgical style that they would desire to at-
tend. Perhaps it is necessary to return to the idea

2 Paul Woodruff, Reverence: Renewing a Forgotten 1V irtne
(Cary: Oxford University Press, 1997), 36.

3 St. Thomas Aquinas, Summa Theologiae. “Man be-
comes a debtor to other men in various ways, ac-
cording to their vatious excellence and the various
benefits received from them. on both

counts God holds first place, for He is supremely
excellent, and is for us the first principle of being
and government. On the second place, the

of the ‘youth Mass’ and cater to the longing of
the current generation. Young people appear to
want reverence for three reasons: (1) it is beau-
tiful, (2) it is a delightfully rebellious counter-cul-
tural statement, and (3) it carries with it the
promise of a vibrant faith community of like-
minded young people. From personal observa-
tion, parishes with the reputation of offering more
reverent liturgies are thriving and succeeding in
attracting young people more than parishes that
do not.

The strong attraction of older liturgical
forms and the liturgical abuses associated with
the new form of the Roman liturgy has created
an impression that reverence is something pre-
served in ritual books and rubrics. However, the
same prescribed genuflection can be made rev-
erently or irreverently depending upon the indi-
vidual’s disposition. Reverence, then, is not a
formula, but rather an attitude or disposition
that is focused, ordered, and intentional. Fur-
thermore, reverence embodies a sense of hierar-
chy, namely, recognizing that you are in the pres-
ence of something greater than yourself and act-
ing accordingly.? The Traditional Latin Mass is
often associated with reverence, and rightly so,
but it is not rubrics themselves that are reverent.
Instead, abiding by rubrics shapes an individual’s
disposition to act in a reverent way.

Reverence also has a connection to piety as
explained by Thomas Aquinas in question 102
of the secunda secundae of his Summa Theologiae

principles of our being and government are our pat-
ents and our country, that have given us birth and
nourishment. Consequently man is debtor chiefly to
his parents and his country, after God. Wherefore
just as it belongs to religion to give worship to God,
so does it belong to piety, in the second place, to
give worship to one’s parents and one’s country.
The worship due to our parents includes the wor-
ship given to all our kindred, since our kinsfolk are

21
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According to Aquinas, there is a kind of worship
or reverence that humans give to their parents
and country because they are owed a debt that
they can never repay. This honor is the virtue of
piety. In a similar way, one owes God a debt of
infinite magnitude that is impossible to repay,
even to a small extent. Just as one owes God
worship, so also is he worthy of piety and rever-
ence. C. S. Lewis complements this idea with a
more primeval disposition of reverence that can
be described as dread or awe.

Now suppose that you were told simply
“There is a mighty spirit in the room,” and
believed it. Your feelings would then be
even less like the mere fear of danger: but
the disturbance would be profound. You
would feel wonder and a certain shrink-
ing—a sense of inadequacy to cope with
such a visitant and of prostration before
it—an emotion which might be ex-
pressed in Shakespeare’s words ‘Under it
my genius is rebuked.” This fecling may
be described as awe, and the object which
excites it as the Numinons4

Lewis suggests that every man has a sense of rev-
erence that emerges from the very core of his
being on those rare occasions where he catches

those who descend from the same parents, accord-
ing to the Philosopher (Ethic. viii, 12). The worship
given to our country includes homage to all our fel-
low-citizens and to all the friends of our country.
Therefore piety extends chiefly to these” (ST II-11
q.102 a.1).

4 C.S. Lewis, The Problem of Pain (Harper Collins,
2001), o.

5 Woodruff, 36.

¢ Plato, Republic, trans. G. M. A. Grube, in Complete
Works, ed. John M. Cooper and D. S. Hutchinson
(Indianapolis: Hackett Publishing Company, 1997),
1036-38. This passage was the catalyst for my own
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a fleeting glimpse of the world beyond. In such
instances, it is immediately recognized that the
Numinous is of a higher order, and are instantly
overcome with awe and reverence.’

DIFFERENT FORMS OF MUSIC DISPOSE

PEOPLE TO ACT IN DIFFERENT WAYS
In his Republic, Plato uses the analogy of a city to
describe the well-ordered human soul. Interest-
ingly enough, Book III has a section devoted to
the censorship of music in order to highlight its
power to influence and form a human being in
virtue.® Plato divides music into three categories
(modality, rhythm, and text), and he speaks of
each in turn. Although modality and rhythm
must conform to the words—and words, in
turn, to a well ordered soul—to be rightly or-
dered the more powerful components of the
music are actually the modality and rhythm.” A
collection of statistical studies on shopper’s re-
sponses to music paired with the findings of
modern neuroscience appears to vindicate this

ancient philosopher’s claims.®

FRAMEWORK
The framework for this review of past studies by
Rajnish Jain and Shilpa Bagdare divides musical
influence into two categories: (1) structural ele-
ments, such as tempo, pitch, volume, mode,

musical education. I was reading Plato’s Republic for
a political philosophy class, and it dawned on me
that if music was indeed the most powerful political
force, I needed, as a government student, to under-
stand it intimately.

7 Ibid., 1037.

8 Rajnish Jain, and Shilpa Bagdare, “Music and Con-
sumption Experience: A Review,” International Jonr-
nal of Retail & Distribution Management, 39, no. 4
(2011): 289-90. Of particular interest is a study by
Bruner (1990) that found music is indeed a powerful
stimulus capable of influencing one’s behavior and
disposition.
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rhythm, harmony, genre, and texture, and (2) af-
fective elements, such as familiarity, likeability
(valence), and types (feeling/style).” Cameron ef
al. (2003) found that musical influences were
both cognitive and affective.! The structural
characteristics themselves are described by
Bruner (1990) as the “objective and observable
qualities of musical composition,” which he di-
vided into three main structural factors: time,
pitch and texture.!! This division conforms to
Plato’s categotization of modality/pitch and
time/rhythm, making this collection of studies

even more relevant.

MODALITY

Classical music is a highly structured, non-showy
and non-intrusive musical genre that is an heir
to the modalities (hierarchy and range of the me-
lodic pitches) of Gregorian Chant. Not surpris-
ingly, Areni (2003), Baker e a/. (1994), and Moz-
rison (2001) found that classical music produced
expectations of higher quality service and mer-
chandise,!2 while Areni and Kim (1993) and
North & Hargreaves (1998) found that classical
music causes shoppers to spend more money
and buy more expensive merchandise.! It seems
it is with good reason that Plato emphasizes the
functions of certain modalities of music,

I don’t know all the musical modes. Just
leave me the mode that would suitably

9 Ibid., 291.

10 Tbid., 293.

1 Tbid., 291. ““The first factor, time, included varia-
bles such as rhythm (pattern of accents given to
beats or notes), tempo (speed or rate of the
rhythm), and phrasing (length of time a note
sounds); pitch consisted of melody (succession of
notes occurring overtime throughout a song), mode
(series of notes, arranged in a scale of ascending
pitch), and harmony (subjective reaction or

imitate the tone and rhythm of a courageous
person who is active in battle or doing other
violent deeds, or who is failing and facing
wounds, death, or some other misfor-
tune, and who, in all these circumstances,
is fighting off bis fate steadily and with self-con-
trol. Leave me also another mode, that of
someone engaged in a peacefitl, unforced, vol-
untary action, persuading someone or ask-
ing a favor of a god in prayer or of a human
being through teaching and exhortation,
o, on the other hand, of someone submit-
ting to the supplications of another who is
teaching him and trying to get him to
change his mind, and who, in all these cit-
cumstances, is acting with moderation
and self-control, not with arrogance but
with understanding, and is content with
the outcome [my emphasis].!4

It is worthwhile noting what types of music
Plato wants in order to cultivate virtue in his city,
an analogy for the soul. According to Plato’s
program, the music of a soldier filled with
knightly courage and self-control paired with the
music of quiet meditation, peaceful voluntary
action, and pious petition is the ideal combina-
tion for the well-disposed soul. Perhaps sacred
music should reflect these guidelines if souls are
to be well-disposed at liturgies.

RHYTHM

pleasure); and texture was described in terms of tim-
bre (distinctiveness in tone), orchestration (weaving
together the unique sonic properties of multiple in-
struments), and volume (loudness. Time and pitch-
related components are considered as essential fea-
tures of music, whereas, it is texture that provides
the aesthetic richness to the music (Bruner, 1990).”
12 Tbid., 293.

13 Thid.

14 Plato, 10306.
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Similarly, thythm also has an effect upon dispo-
sition, although it has more to do with one’s
movement in this form. Milliman’s (1982) study
found that music tempo significantly affects the
pace of in-store traffic flow, causing people to
walk faster or slower depending on the type of
music.!> This may seem irrelevant for liturgies
except perhaps as a means of speeding up com-
munion lines; however, paired with Plato’s in-
sights, this information adopts another level of
meaning.

But you can discern, can’t you, that grace
and gracelessness follow good and bad
rhythm respectively?
Of course.

Further, if, as we said just now, rhythm
and mode must conform to the words
and not vice versa, then good rhythm fol-
lows fine words and is similar to them,
while bad thythm follows the opposite
kind of words, and the same for harmony
and disharmony.1¢

The way in which people carry themselves, ac-
cording to Plato, is largely determined by a mu-
sical thythm. A march cadence is known to cre-
ate a sense of military bearing and set the rate of
speed for troop movement. The rhythm of all
other music has a similar effect on the physical
side of the listener’s disposition, namely one’s
body language and posture. Fitting thythm fills
one with dignity and grace.

EFFECT
The lyrics of music are directed towards the in-
tellect. As a form of verbal communication, they
are received like any other piece of language and

15 Jain, 293.
16 Plato, 1037.
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dealt with accordingly. In order for a text to
change one’s disposition, it has to win an argu-
ment, and even then, its effects may not be ap-
parent until sometime in the future when the
person integrates that information into his life.
Furthermore, the influence of this mini-argu-
ment will most likely be almost imperceptible in
a sea of ideas that collectively inspire action. The
more attractively words are communicated, the
morte desirable they are to remember and recall.
Yet, there is still a barrier between the message
and action. Modality and rhythm take a much
different route. A study by Bennet and Bennet
(2008) explains the way in which music makes
contact with the listener:

Neuroscience gives a scientific explana-
tion of the human response to music. It
is found that music passes through ears
to the brain, emitting signals for release
of hormones. It brings instant effect on
heart rate and blood pressure. Soothing
and pleasurable music results in reduc-
tion of anxiety, stress levels and influ-
affects  the
mind/brain and influences cognitive and

ences mood. Music

emotional responses.!’

Not only do these two components of mu-
sic influence both the intellect and the emotions,
but their physiological effect is instant and un-
conscious. Their psychological effect upon
one’s disposition has a similar character. Music
has a unique ability to influence and transform
one’s attitude without the person noticing what
is happening. This influence is both effective
and prevailing.

17 Jain, 295.
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Imagine trying to convince someone that he
ought to be reverent during a liturgical service.
Even if he was completely sold by an eloquent
argument, that person would still have to make
a conscious effort to put the council into prac-
tice. Furthermore, he would need a significant
source of self-motivation to persistently pursue
an unfamiliar virtue until it becomes habit. Im-
agine, once again, a couple sitting in a pew dur-
ing Sunday liturgy absorbing music ordered to-
wards inspiring a reverent disposition. Although
they would likely not notice what was happen-
ing, they would certainly feel it. The rhythm of
the music would affect the way they carried
themselves in the building and processed to
their pew. The modality would inspire a sense of
knightly duty, hierarchy, and solemnity paired
with a spirit of petition, meditation, and piety.
The couple would notice that those around
them were sharing in a similar disposition of rev-
erence towards the Divine, and they might say
to themselves in thanksgiving and awe, “Lord
how good it is for us to be here” (Matthew 17:4).

II. THEOLOGICAL AND
PHILOSOPHICAL ANALYSIS
Aristode obsetrves that one acquires virtue

through repetition of virtuous acts, often
under some form of compulsion. Both father
and statesman enforce law in order to inculcate
virtue in those under their charge. Over time, the
disposition of the child or citizen towards virtue
is shaped by these acts and he begins to act ac-
cording to the spirit of the law on his own.

18 Aristotle, Nicomachean Ethics (Indianapolis: Hack-
ett Publishing Company, 2019), 21-22.

19 Example: After signing up for school at West
Point, one might find the meticulous military disci-
pline demanded by the institution somewhat op-
pressive, or at least not always pleasant. However,

Virtues, by contrast, we acquire, just as
we acquire crafts, by having first per-
formed the actions. For we learn a craft
by producing the same product that we
must produce when we have learned it;
we become builders, for instance, by
building, and we become harpists by play-
ing the harp. Similarly, then, we become
just / by doing just actions, temperate by
doing temperate actions, brave by doing
brave actions. What goes on in cities is
also evidence for this. For the legislator
makes the citizens good by habituating
them, and / this is the wish of every leg-
islator, if he fails to do it well he misses
his goal.18

Law—and by extension rubrics—compel
one to act in a certain way, but it takes time for
them to change one’s disposition. Often there is
an instinctive reaction against an imposed rule
because one does not yet possess or appreciate
the virtue it is designed to foster. It is not until
after one has obediently followed the law for
some time (perhaps years or even decades) that
one’s disposition may be propertly shaped. If
there is not sufficient enforcement of the legis-
lation, then the attempt will likely be in vain.®

Music, in contrast, affects one’s disposition
immediately and unconsciously, and because of
this it has the potential to be much more influ-
ential on the development of virtuous disposi-
tions than law.20 One might not like the music

one’s attitude towards military precision will most
likely change before graduation as it becomes a
cherished way of life.

20 Example: Plebes at West Point doing a long ruck-
sack march in the sweltering summer heat know
that the experience is not pleasant. Yet the order
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heard; even so, it influences the listener, and re-
peated exposure can have lasting effects. Watch-
ing an action-adventure sequence with the
sound muted is a perfect way to test firsthand
the power of music. When the music is suddenly
restored, one’s entire attitude towards the film
changes dramatically, and its effect upon you is,
to a large extent, irresistible. If music has such
power upon people’s dispositions, then it would
appear to be a most formidable social force.
Plato goes so far as to suggest that it is the most
powerful of all political forces.

Aren’t these the reasons, Glaucon, that
education in music and poetry is most im-
portant? First, because rhythm and har-
mony permeate the inner part of the soul
more than anything else, affecting it most
strongly and bringing it grace, so that if
someone is propetly educated in music
and poetty, it makes him graceful, but if
not, then the opposite.2!

Just as laws gradually transform the virtuous
man so that he no longer needs the law in order
to practice virtue (in other words, the effect of
the law lives on even when the threat of punish-
ment is no longer present), so also does the ef-
fect of music on our dispositions remain even
when music is no longer audible.?2 The differ-
ence is that while law may force compliance in

the short term, it may take years to change one’s

from their commander to march can only give them
so much strength. The cadence of the (march?) they
sing keeps their minds off how miserable they really
are and uplifts their spirits.

21 Plato, 1038-9.

22 In many cases, music has already shaped our atti-

tude towards situations (to some extent or another)

where we have no music to guide us, even if there is
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disposition. The effect of music is near instanta-

ncous.

INSPIRING A ‘REVERENT DISPOSITION’
In his Confessions, St. Augustine notes that the
place of music in liturgy is not without its dan-
gers. Although music has great potential to kin-
dle devotion, reverence, and piety, the delight
that comes with music may also distract from
the liturgy by drawing attention either to itself or
to the musicians performing. Furthermore, the
emotions kindled in people may cause them to
focus on themselves rather than focusing their
attention on the sacrifice at hand.

I feel that when the sacred words are
chanted well, our souls are moved and are
more religiously and with a warmer devo-
tion kindled to piety than if they ate not
so sung. All the diverse emotions of our
spirit have their various modes in voice
and chant appropriate in each case, and
are stirred by a mysterious inner kinship.
But my physical delight, which has to be
checked from enervating the mind, often
deceives me when the perception of the
senses is unaccompanied by reason, and
is not patiently content to be in a subor-
dinate place... Thus I fluctuate between
the danger of pleasure and the experience
of the beneficent effect, and I am more
led to put forward the opinion (not as an
irrevocable view) that the custom of sing-
ing in Church is to be approved, so that

no music being played or sung. Once music has
conditioned our attitude towards places, persons,
and things the effect is difficult to reverse, especially
since what is familiar is comfortable. Conversely,
certain locations or architecture may bring back
memories of music subconsciously associated with
those places and reinforce these dispositions even
further.
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through the delights of the ear the weaker
mind may rise up towards the devotion
of worship.23

Augustine appears here to propose an idea that
ought to govern our use of sacred music,
namely, that it should defer to the liturgy. The
object of what might be called “deferent sacred
music”’?* must be to create the conditions for
reverence, and reverence is what needs to be re-
stored to the liturgy today.

In practice, deferent sacred music might be
achieved by following three principles implied
by Augustine. First, it should not draw undue at-
tention to itself or to the performers. Second, it
should not draw attention to the congregation.
Third, it ought to focus the listener’s attention
on the mystery of the holy sacrifice—inspiring
both congregation and minister with piety by
creating a disposition of reverence. These con-
siderations drive the modality, chords, rhythm,
and words of music played during the liturgy.
Following in this same spirit, Augustine’s De
Musica offers an unusual yet useful definition of

music:

Music is the science of moving well. But
that is because whatever moves and
keeps harmoniously the measuring of
times and intervals can already be said to
move well... Yet it is possible for this
harmony and measuring to please when
they shouldn’t. For example, if one
should sing sweetly and dance gracefully,

23 St. Augustine, Confessions, translated by Henry
Chadwick (New York, Oxford University Press,
2008), 107-8.

2+ My own coinage.

wishing thereby to be gay when the occa-
sion demanded gravity, such a person
would in no way be using harmonious
mensuration well. In other words, that
person uses ill or impropetly the motion
at one time called good because of its har-

mony.?

According to Augustine, not only is harmony in-
tegral to the music itself, but in like manner, the
music must achieve harmony with both its sut-
roundings and the purpose for which the music
is played. The music may be brilliantly com-
posed, yet inappropriate for sacred liturgy be-
cause it does not inspire that essential disposi-
tion of reverence.

In a 1903 encyclical, Pope Pius X high-
lighted Gregorian chant as the model of sacred
liturgical music in an attempt to reform musical
trends that were adversely affecting Catholic lit-
urgies. The more music deviates from the prin-
ciples of modality and rhythm set forth by this
standard, the less appropriate it is for use in Di-
vine liturgy.

On these grounds Gregorian Chant has
always been regarded as the supreme
model for sacred music, so that it is fully
legitimate to lay down the following rule:
the more closely a composition for
church approaches in its movement, in-
spiration and savor the Gregorian form,
the more sacred and liturgical it becomes;
and the more out of harmony it is with that su-
preme model, the less worthy it is of the tenple 26

25 St. Augustine, On Music: de musica, translated by
Robert C. (Taliafarro. Rhode Island, Portsmouth
Primary School, 1947), 176.

26 Motu Proprio promulgated by Pope Pius X on
November 22, 1903. https://adote-
mus.otg/1903/11/tra-le-sollecitudini/ (I will refine
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In other words, Gregorian Chant has primacy of
place in the Church’s tradition as a musical form
that exemplifies what can be labeled as “deferent
music.” Pope Pius X continues on to describe
derivatives of Gregorian chant that share both
its aim and effect. The compositions of the great
composers of the “golden age of polyphony”—
such as Victoria, Guertrero, and Palestrina—are
beautiful illustrations of music modeled after
chant and intended to inspire a reverent disposi-
tion in their listeners.?” These masters would
most often alternate between the pure Grego-
rian melodies and their complex polyphonic ar-
rangements derived from those very chants.

In addition to recognizing the value of Gre-
gorian chant and music modeled in its likeness,
it is worth noting that secular melodies them-
selves should not be avoided for their own sake,
but rather their non-deferent (garish) melodic
and rhythmic qualities. Modern music tends to
employ a non-deferent style intended to inspire
something other than a reverent disposition. As
a result, when this same genre is used in a litur-
gical setting, the very location itself will likely

this citation later). His guidelines were largely ig-
nored. A possible reason for this is that the docu-
ment was seen as too authotitarian and unrealistic
due to the numerous rules included in the document
as legislation strongly recommended but not easily
enforceable.

27 Mark A. Lamport, Hymns and Hymmnody: Historical
and Theological Introductions: Volume II (The Lutter-
worth Press, 2020), 94.

28 Copyrights are the bane of an organist’s existence.
Not only is it prohibited to make copies of music in
the event that an extra choir member doesn’t have a
hymnal (or the organist who needs to have all the
music printed out so he doesn’t have to flip pages),
but also any deviation from the notes printed on the
page is prohibited. Hence the venerable traditional
of organ improvisation on these melodies during
the liturgy is effectively and heartlessly suppressed.
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cease to be “set apart” as a sacred space. In order
to use a “secular” melody in the liturgy such as
Greensleeves, it would need to have qualities
that are both deferent and conducive to a rever-
ent liturgy—which appears to be the case. Fur-
thermore, one should take care that there are no
associations with a particular theme that would
hinder this object. One of my own favorite pol-
yphonic Masses is the Missa Mille Regretz by Fa-
ther Cristobal Morales (1500-1553), which is ac-
tually based on a secular tune. In the past, repur-
posing “secular” melodies for liturgical purposes
was common, and the effect was often quite
stunning. However, this is quite the exception
today. Most contemporary secular tunes do not
tit these criteria.?

ITI: HISTORICAL ANALYSIS

any attribute the irreverence found in the

majority of Catholic Churches today to
an abandonment of the old form of the Latin
Mass in exchange for a vernacular liturgical
standard that has less rubrics.2? This conclusion
is understandable, especially considering that
both congregations and priests with the most

29 “What is wrong with the Novus Ordo Missae,” at-
chives.sspx.org, SSPX, November 14 2023.

“The Novus Ordo Missae assumes these heterodox el-
ements alongside the Catholic ones to form a lit-
urgy for a modernist religion which would marry
the Church and the world, Catholicism and Protes-
tantism, light and darkness... The Novus Ordo Missae,
even when said with piety and respect for the liturgical rules,
...0s impregnated with the spirit of Protestantism. 1t bears
within it a poison harmful to the faith (An Open Letter to
Confused Catholics, p. 29)... The dissimulation of
Catholic elements and the pandering to Protestants
which are evident in the Novus Ordo Missae render it
a danger to our faith, and, as such, evil, given that it
lacks the good which the sacred rite of Mass ought
to have.”
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reverent dispositions (and who are most serious
about what they do) tend to be found at these
liturgies. Furthermore, the musical selection at
most traditional parishes tends to match this
same spirit of reverence as well. As a Catholic,
the closest to clergy and congregation with an
attitude of reverence towards the liturgy would
be a Traditional Latin Mass.

Although the new liturgy may have ap-
peared to inspire a general attitude of irrever-
ence, a careful examination of the text and ru-
brics of the new Mass show that a direct causal
relationship is less than likely.’* Furthermore,
the move towards liturgical irreverence in gen-
eral (both Catholic and Protestant) may be the
result of larger social trends. In his A Secular Age,
Charles Taylor proposes that society is in an
“age of authenticity;” the beginning of which
was marked by the revolt of young people
against a society of the 50s that was “castigated
as conformist, crushing individuality and crea-
tivity.”3! The spirit that dominated the 60s was
largely opposed to privilege and in favor of
equality, which might be rephrased as a revolt

30 Some claim that the new liturgy is inherently
modernist and Protestant due to the introduction of
elements such as (1) the celebrant has permission to
face the people, (2) just after the consecration, the
congtregation is permitted to sing or recite the nzor-
tem tnum with the priest (3) sacred vessels are no
longer required to be gilt, and (4) Sacred Particles
are not given due care in the rubrics (SSPX). How-
ever, these changes appear to be directed towards an
increase of freedom rather than an abolition of the
old. It is not as if the ancient liturgy of the Catholic
Mass was discarded in 1969. Instead it followed in
the footsteps of a tradition of simplification begun
in 1955. Interestingly enough, the Latin Mass cele-
brated by the FSSP, a fraternity of priests entrusted
by Pope JPII with the task of preserving the old
Mass, is celebrated according to the reformed 1962
version of the Roman Missal. We would not say that
the pre-1955 liturgies were more reverent than the

against hierarchy.’2 It seems that this cultural
shift would have undermined the corporate
sense of hierarchy necessary for reverence.’?
The rejection of hierarchy paired with an un-
qualified emphasis on self-expression had an ef-
fect on all areas of modern life, including the lit-
urgy. The decision to revise the Roman missal
was indeed a reaction to these cultural trends,
but not a surrender by any means. Considering
how narrowly the reformed liturgy managed to
escape becoming transformed into something
altogether new—presumably better suited to
meet the needs of an expressivist, age of authen-
ticity—the results were a victory.3*

It is clear that many men present at the Sec-
ond Vatican Council had an agenda. Annibale
Bugnini, the most noteworthy advocate and co-
designer of the new liturgy, was one of them.?
Bugnini himself stated in 1961 at the Prepara-

tory Commission of which he was secretary:

...we must tread carefully and discreetly.
Carefully, so that proposals be made in an

acceptable manner, or, in my opinion

1962 liturgies just because there are more rubrics,
different readings, and longer ceremonies. Relaxa-
tion of rubtics does not automatically result in a rise
in irreverence. As far as the Novus Ordo Mass goes,
it is important to recognize that there are indeed
Ordinary Form Masses that are celebrated very rev-
erently and assisted with sincere devotion: for exam-
ple, the Masses celebrated by Friars of the Domini-
can Province of St. Joseph.

31 Chatles Taylor, 476.

32 1bid.,476.

33 Woodruff, 36.

34 The abuses found in the new liturgy appear to fol-
low in the vein of what Taylor describes as the
“feminization of Christianity” (494). Pootly done
(casual) Catholic Masses merit the description of a
feminized or demasculinized liturgy.

3 Yves Chiron, Annibale Bugnini, trans. John Pepino
(Brooklyn, NY: Angelico Press, 2018), 42.
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formulated in such a way that much is
said without seeming to say anything: let
many things be said in embryo and in this
way /Jet the door remain open to legitimate and
possible post-conciliar dednctions and applica-
tions: let nothing be said that suggests ex-
cessive novelty and might invalidate all
the rest, even what is straightforward and
harmless. We must proceed discreetly. Not
everything is to be asked or demanded of
the council—but the essentials, the fun-
damental principles [are].3

When it is clear that the chief architect of
the Ordinary Form (OF) Mass was committed
to opening the doors for change and innovation,
it is easy to fall into the trap of genetic fallacy,
where it is forgotten that God can and does
work through imperfect, and even devious, men.
In fact, all humans are all a tainted source to
some extent or another—the difference is only
in degree.

THE ORDINARY FORM MASS PROVIDED
FREEDOM
By what appears to be nothing short of a mira-
cle, the results of Vatican 11 did not contain the
substantive changes and innovations desired by
many of progressive minded clergy. However,
there appears to have been a shift in the attitude
of the Catholic Church towards the idea of free-
dom. Although this may seem at first glance to
be a concession to a wayward culture, it was ac-
tually a change in tactics—and a legitimate one.
Not only was a movement towards increased
freedom reflected in a prominent section of the

36 Ibid., 3.

37 Ibid., 93.

38 There was also a loosening of the mandatory fast-
ing and absence laws of the Church during this
time. The reasoning was likely similar.
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council documents devoted to religious liberty,
but also this principle seemed to find its way into
the discussions on liturgical reform. For exam-
ple, Article 50 of the council states: “The rite of
the mass is to be revised in such a way...that the
devout and active participation of the faithful
may be more easily achieved. For this purpose,
the rites are to be simplified, due care taken to
preserve their substance; elements which...were
added with but little advantage, are now to be
discarded.”?” The call for liturgical reform indi-
cated a willingness to remove rubrics for the
sake of facilitating a more devoted attitude and
participation on the part of the faithful.38
Although the act of simplifying in and of it-
self may appear reckless to the devote of tradi-
tion, Vatican II identified a real problem present
in the Church (namely a lack of “devout and ac-
tive participation of the faithful”) that was of
enough significance to prompt something as
radical as a complete overhaul of the liturgy.
Clearly there was a pressing need for a change of
heart. Furthermore, using freedom rather than
authoritarianism to combat error is not unprec-
edented in the history of the Catholic Church.?
In fact, this is the very tactic that the Domini-
cans used to combat the Albigensian heresy.
Military strength is often necessary to combat a
military force, but when it comes to ideas, it is
often counterproductive to restrain or outlaw in-
tellectual opponents lest through their persecu-
tion they become heroes and through the publi-
cization of their plight they gain a following.#
Sometimes movements are larger and stronger
than law can restrain, and in order to preserve

3 Bede Jarrett, The Life of Saint Dominic, (Burns
Oates & Washbourne Limited: London, 1924), 127.
40 The crime syndicates that arose duting the aboli-
tion era and their blatant disregard for the law
comes to mind.
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respect for the law when it is no longer practi-
cally enforceable, it is necessary to reassess what
should be forbidden.

If there were intrinsically irreverent addi-
tions to the Roman Missal, then perhaps a case
could be made that the new form of the Mass is
responsible for widespread liturgical irreverence
today. However, substantive irreverence (a com-
mission or requirement to act in an irreverent
way) is nowhere to be found in the current Ro-
man Missal.#! It would seem then that the Ordi-
nary Form Mass is not intrinsically irreverent,
but could possibly be more prone to irreverence
(or less resistant) that its Extraordinary Form
counterpart. In this case, the reason for this
would not be a flaw inherent to the liturgy itself,
but rather a disadvantage to the particular ap-
proach that the new liturgy takes—namely, the
tactic of increased freedom. While the Extraor-
dinary Form prohibits anything that is not pre-
scribed by the rubrics (and regulates every action
the priest makes), the Ordinary Form implicitly
permits all that is not forbidden, and relieves the
legal burden on the priest and faithful with the
intent of allowing them to focus more on Christ
himself.#2

It may be helpful here to use the U.S. Con-
stitution and the doctrine of “enumeration of
powers” as an analogy to explain the difference
in approach between the two forms of the Mass.
Originally the powers given to the federal gov-
ernment in the Constitution were delegated, and
congress had no powers except that which was
explicitly granted to them by the people through
the Constitution. This is similar to the way in
which the rubrics function in the Old Mass.

4 When you compare the texts they are virtually
identical, except that the Ordinary Form contains
less prayers. Furthermore, just as St. Augustine says
that evil is not a substance (Augustine, Confessions,

Anything that is not prescribed is forbidden;
there is no room for innovation—at least not le-
gally. Over the course of American history
(whether for good or for ill), the interpretation
of the doctrine of enumerated powers was re-
versed, and today, it is assumed that the federal
government can do anything except that which
is explicitly prohibited by the Constitution. This
is similar to the freedom found in the Ordinary
Form Mass. Unless something is explicitly for-
bidden, there is room for improvisation. This act
on the part of the Church places a significant
trust in priests that bears with it much responsi-
bility.

With this in mind, the new Mass was not it-
self the cause of the irreverent disposition that
plagues Catholic churches today, but rather its
alternate approach seems to have provided an
opportunity for the mediocrity and irreverence
festering within the constraints of the old liturgy
to emerge from hiding. Innovations, abuses, and
(arguably) music, spread this disease. Would it
be better off if there were still the regulations of
the old Mass imposed on all Catholic Masses?
Joel Salatin’s enthusiasm to see the USDA abol-
ished comes to mind. The main point from his
book, Everything I Want to Do Is Illegal, is that reg-
ulations can create an artificial bubble around an
industry that would normally be corrected by
buyers choosing to avoid certain unwholesome
products within the free-market. By extension,
perhaps it is providential that today churches
teaching more orthodox doctrine are clearly
identified by how traditional and reverent their
liturgy is. Instead of having an exterior homoge-
neity among Catholic churches with different

124), so also is irreverence a disposition rather than
merely an exterior action.

42 This is likely inspired by Christ’s condemnation of
the Pharisees (Matthew 23).
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levels of fidelity to the magisterium, most Ro-
man Catholic parishes have clear external differ-
ences that reliably predict orthodoxy. Families
with young children who find a safe haven at
TLM parishes have a certain confidence that
their children will be taught the faith that they
may not have at another parish.

It would seem then that the form of the lit-
urgy itself is distinct from an attitude of indiffer-
ence and lack of respect shown to the Blessed
Sacrament. This is not to say that all liturgical
practices are equally conducive to reverence, but
it is also clear that the same genuflection dictated
by a rubric can be cither reverent or irreverent
depending upon one’s disposition. There is no
rubric for reverence, because it is a reflection of
one’s heart.*3 Conversely, a disposition of irrev-
erence makes one inclined to regard the old rites
and sacramental forms, lengthy Latin blessings,
and solemn exorcisms contained in the tradi-
tions of the Church as unnecessary and supersti-
tious. This is an ailment that cannot be remedied
through a law imposed from without, although
the exterior motions of ritual may indeed shape
belief over time. Ultimately the change needs to
come from within.

IS THE LITURGICAL REFORM RESPONSIBLE
FOR THE RISE OF “GARISH” MUSIC?
Considering the immense power of music, per-
haps the Ordinary Form does not create an ir-
reverent disposition directly, but rather it per-
mits (or encourages) zusic that stirs up in people
an irreverent disposition. Since music has a more
significant effect upon one’s disposition than do
law, rubrics, or arguments, could the freedom
given by the Ordinary Form to musical selection

43 Some tubrics may indeed be more conducive to
reverence than others. However, reverence itself is
not guaranteed by the rubric.
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have been responsible for the rise of widespread
irreverencer One of the most infamous features
of a typical Ordinary Form Mass is the sappy,
feel-good music that tends to accompany these
liturgies. Not only are the texts shallow and be-
nign, but the tunes are often imitations of con-
temporary secular pop. This is not the kind of
genre that befits a Catholic church for two pri-
mary reasons: (1) because music played in a sa-
cred liturgy should be to some extent “set aside”
insomuch as it has a sacred character, and (2) be-
cause this music is not deferent, meaning it
draws attention either to itself, the singers, or the
congregation rather than to God and the liturgy.
It might seem that abandoning the old liturgical
rubrics made it possible to play music like this
during Mass, increasing and perpetuating prob-
lems of irreverence.

Although the rise in garish liturgical music
appears to coincide with the 1969 liturgical re-
form, the new Mass is not its cause, nor is the
old Mass its solution. The Extraordinary Form
of the Catholic Mass is just as vulnerable to the
influences of this kind of music. Although the
rubrics in the old Mass give primacy of place to
the Gregorian Propers and chants, they only
limit the text of hymns to Latin during the mid-
dle of the sung Mass and Solemn High Mass.
Vernacular hymns (of undefined melodic style
and rhythm) are permitted for the entrance and
recessional, as well as anytime throughout a Low
Mass.* In short, the rubrics merely limit the text
of the hymns to Latin, and only some of the
time. Latin, orthodox texts are critical for sacred
music, but according to Plato, this is the least in-
fluential of the three components of music.*>

4 Mark A. Lamport, Hymns and Hymmnody: Historical
and Theological Introductions: Volume II (The Lutter-
worth Press, 2020), 84, 257.

45 Plato, 1038-9.
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The rhythm and modality affect a subject’s dis-
position to a more significant degree. Further-
more, the musical problem existed far before the
1969 liturgical change. Latin texts, which many
today would consider safe and traditional, were
being sung to garish, repurposed secular melo-
dies (such as a number of hymns found in the
St. Basil Hymnal). The regulation requiring the
use of Latin text during particular times during
the liturgy was not enough to prevent non-def-
erent, secular music from influencing the Cath-
olic liturgy prior to the liturgical change of 1969.
It is only all too likely that the rise of melodically
and rhythmically “garish” music is more respon-
sible for the modern “casual Mass” than the li-
turgical reform. If this is indeed the cause, the
damage may be reversible.

CONCLUSION
To remedy the casual attitude and lack of rever-
ence found in modern liturgies, it is necessary to
take action. However, musical reform from top-
down regulation will inevitably aggravate the
very problem it seeks to remedy. The heart of a
musician reacts much more effectively to princi-
ples than hard rules—give an organist a musical

4 A musical institute of this kind might include: all
expenses paid musical retreats, mentorship opportu-
nities, price-matching for musical selection and
hymnals, compiled music resources and databases,
networking with other young members,

objective and he will know how to achieve that
result. Instead, the success of an all-too-neces-
sary musical revival depends upon young musi-
cians inspired by a shared vision. By adopting
the enormously successful models pioneered by
the Intercollegiate Studies Institute, Federalist
Society, and the Thomistic Institute, a well-
funded organization could provide small chap-
ters of college-age musicians with the resources,
mentorships, and networking needed to culti-
vate their talents and use them in the service of
God.#* Providing opportunities for sincere
young adults to come together and encourage
each other in the mission of musical restoration
contains enormous untapped potential. A return
to tradition has become the new revolution for
many searching for peace in our contemporary
world. Inspiring musicians with a love for “def-
erent music” and supporting them in this pursuit
is the key to restoring reverence in our liturgies.
The Church needs a musical revival. This will
help Christians determine which parts of pop-
culture they choose to engage in and what parts
they will avoid, allowing them to enjoy modern
entertainment while also guarding mind and
soul.

employment opportunities and recommendations,
musical theoty/history reading groups, ability to
host musical professionals for lectures and work-
shops, musical education scholarships and connec-
tions, and speaker dinners.
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POETRY SECTION:

IN MEMORIAM

BENNETT BAUER

She was entranced by higher things

And set her heart on them,

For only when the lover sings,

When Christ calls soft on whispered wings,
Does one reach for this gem.

Vocation comes in God’s own time,
Not as we think is right.

Her call’s a separate, straighter climb,
A great escape to the sublime,

Past stars and through the night.

“Thomas Aquinas in Hobbiton”
Original Artwork by Bernadette Bauer
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POETRY

FAREWELL TO A FRIEND

DAVID LIVINGSTONE HORNE

Remember thou art but dust, and to dust you shall return.

Never would I have guessed
A soul, which blazed so bright,
Could without warning be
Extinguished in a night.

Time, chance, without mercy
Attacked with a cruel snare,
And so a newfound friend

Is swallowed by the grave.

And then for what purpose
To thus depart from us?
From greater misfortune
Did God design to save?

We mortals cannot see
Beyond the curtained veil.
Nature runs impartial,

So in the end, recall:

That life was never fair
Beneath our tired sun;

No one can see one’s path
Until it has been trod;

Know, too, lest one put faith
Inordinate in strength,

The race for life will be

Not always to the swift.

But reason is no salve

To soothe the shattered heart.
Bereavement’s icy shafts
Pierce deep into the soul.

Though misery persists
Time ev’ry wound must heal.
Yet once the anguish fades
Still shall T say

“Farewell.”



POETRY

I COULD BE FREFE

AUGUSTINE ROSELLI

Looking up above,

And then you fill my heart with love—

Turn away all of the demons that just try to mess it up.

You’re beautiful forever,

We’re entranced—can’t get enough,

You're the daughter of the father; you’re the mother of the son.

And you see how hard I'm trying,

Interceding when I’'m sliding,

Be there when I'm dying and protecting when I’'m flying,
Up to heaven, finally,

All the beauty I can see,

I’'m so thankful for the seeds of the fruit given to me.

THE BALLAD OF A SINNER

AUGUSTINE ROSELLI

My heart is troubled, my soul is in desolation.

The cruelty of this world makes me live in isolation.

The light that once was is now forever lost

Until my repentance was placed at the cross.

My sins soak my soul, the stain as red as blood,

But I am renewed by my Savior, immersed in His love.
Through trial and tribulation, He always remains the same—
My God and my Creator has never left me in vain.
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POETRY

RESPITE AND RESPECT: A REFLECTION ON

THE D.C. THOMISTIC INSTITUTE RETREAT

ELLE HERSON

Devoutly I adore thee, hidden Godbead. ..

Trekking from DC to VA on a steady train with occasional stops

Reflecting on the weekend whirlwind, filled with worship, prayer, response

The beauty of a basilica’s tapestry, the wisdom of a friat’s words

The ordetly respect of symbolic mass, the chant of psalms, and solemn works

The careful students of what Aquinas sought, the analysis of poets enveloped in thought
The truths portrayed in this retreat, will influence encounters with those one meets

The respite and respect of Dominican Order announces beauty, denounces disorder.

NOTE ON THE FALL 2024 DHS INTELLECTUAL RETREAT:

Our topic for the weekend was “The Poetry of Aquinas,” which included exploring the purpose of
poetry and how it “is a radically integral part of being human.” Poetry, in its purest form, is the un-
dertaking to convey magnitude, beauty, and truth through language. The poetic characteristics of
church liturgy are a timeless testament to the meaningful endeavor to pass down the truths of the
Christian faith. Aquinas was a gifted participant in this poetic legacy. His poetry fuses the church’s
past and hopes for her future by combining ancient melodies with portions of Scripture and meld-
ing liturgical tradition with the beauty of personal prayer. Reading Aquinas’s poems allows one to
realize how deeply he loved the Lord and how skillfully he captured the grand yet intimate love of
God.

Mya Higgins, Secretary of the Regent Thomistic Institute
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THE CHANGING NATURE AND ROLE OF THE SUPREME COURT IN AMERICAN POLITICS

FATE OF A NATION UPON THEIR

SHOULDERS

ANONYMOUS

he Supreme Court may very well be the

most powerful branch of contemporary

American government. In the past cen-
tury, this Court has embarked on a crusade of
proportions unprecedented in American legal
history. The spoils have included the powers to
determine the constitutionality of the actions of
the other branches, to apply the Bill of Rights to
the states, and to transform the way individuals
exercise their constitutional rights. There are
three cases—Marbury v. Madison (1803), Gitlow .
New York (1925), and District of Columbia v. Hel-
ler (2008)—that illustrate the increase of judicial
power relative to the other branches, the states,
and the people themselves. Not only was this ac-
quisition of power inevitable, but it seems that
both federal and state governments permitted

! William E. Nelson, “Marbury v. Madison and the
Establishment of Judicial Autonomy,” Journal of Su-
preme Court History 27, no. 3 (2002): 240.
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what they saw as necessary action on the part of
the Supreme Court. The result is that our nation
has put much trust in the wisdom and benefi-
cence of nine elite justices. For better or for
worse, America is, in many ways, at the mercy of
the Supreme Court.

INCREASE OF JUDICIAL POWER RELATIVE
TO OTHER BRANCHES
Perhaps the most iconic example of the chang-
ing nature of the Supreme Court in American
jurisprudence is Marbury v. Madison (1803). In
this case, the Court had to decide whether an
Act of Congress or the Constitution was the su-
preme law of the land, and the ruling attempted
to strike a delicate balance between democracy

and the rule of law.!
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Virtually all Americans believe in both
concepts: one, that the people make the
law, and two, that law somehow trans-
cends mere human will and incorporates
ultimate principles of right. So defined,
however, the two concepts are potentially
in tension with each other... Marbury v.
Madison provided a set of distinctions
that enabled Americans to keep both the
concept of democracy and the concept of
the rule of law at the base of their consti-
tutional theory.?

The problem with this case was that it involved
a dispute between Jefferson’s new administra-
tion and a last-minute judicial appointee of for-
mer president John Adams. The Court’s deci-
sion effectively vetoed an act of the legislative
branch, and in so doing, the Court made an au-
thoritative claim to constitutional interpreta-
tion.> Many consider this the birth of judicial re-
view.

Although this case may have marked a shift
in the Supreme Court’s relationship with the
other branches, it was clearly not a power
grab—at least from the perspective of the jus-
tices. Chief Justice John Marshall was a man of
compromise who was not inclined to join the
fight between the remnant of John Adams’ Fed-
eralist Party and the new Jeffersonian Republi-
cans.* Furthermore, the act that the Court de-
clared unconstitutional was itself an attempt to
give the Supreme Court additional original juris-
diction and, therefore, more power.>

2 Ibid., 240.

3 Ibid., 248.

4 Ibid.

> Wilson C. Freeman, “Marbury v. Madison Returns!
The Supreme Court Considers the Scope of ‘Judicial
Power,” Library of Congress, Congressional Research

Marshall and the other Justices, in short,
strove to reconcile popular will and legal
principle, not to make one either superior
ot subservient to the other. They had no
intention of behaving as the Supreme
Court ultimately would in Cooper v. Aaron,
where the Court, for the first time in its
history, explicitly announced that it pos-
sessed exclusive power to interpret the
Constitution. .. with power to bind coot-
dinate branches of government to their
judgments of constitutionality and
thereby invalidate populatly supported
legislative politics inconsistent with the
constitutional values they favored.6

Marshall began the case “with a narrow and
technical ruling”—namely, that Adam’s signa-
ture on Marbury’s commission entitled him to
the position even after the regime change—and
then proceeded to clarify how and when the law
bound the other branches.” There were no
claims of supremacy or exclusivity. Rather, the
Court felt that it was justified in rejecting an at-
tempt of Congress to give it unconstitutional
power.

Although the propriety of exercising judicial
review may have been in question, there was
precedent for such a move, and it appeared to
be a reasonable course of action—even neces-
sary at the time.® One of the great challenges that
the founders faced was how to restrain authority
once it had been granted to the branches of the
federal government. The solution offered by

Service (2018), 2; Robert A. Carp et al., The Judicial
Process in America, 12th ed. (Washington, DC: CQ
Press, 2023), 29.

6 Nelson, 249.

7 Ibid.

8 Ibid., 251.
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Madison in Federalist #51 is that the self-inter-
est of the branches serve as checks upon each
other’s power, while Hamilton’s solution to en-
croachments of the judiciary in Federalist #78 is
that the Court relies on the other branches to
carry its will into effect. Marshall, therefore,

needed to make a convincing case.

No one, of course, wanted the Coutt to
assume policy-making powers. But the
Chief Justice gave adequate reassurance
that it would not when he announced that
the Court would consider only legal and
nonpolitical issues and then struggled, in
those portions of the Marbury opinion
that we now tend to ignore, to articulate
a standard that would minimize the
Court’s political involvement.?

In short, the Court’s ruling had to be accepted
willingly by the other branches, and Marshall’s
Court appeared to adequately placate their fears.
Although future cases expanded this power far
beyond what the founders would have intended,
perhaps the Supreme Court’s current supremacy
in constitutional interpretation is more the fault
of the branches that surrendered this power.

INCREASE OF FEDERAL POWER RELATIVE
TO STATES

The Supreme Court has also asserted control
over state governments throughout its history,
leading to what many might see as federal over-
reach. The most clear example of this is the
gradual incorporation of the 14th Amendment
through the due process clause.'0 Gitlow v. New

9 Ibid., 251.
10 Peter P. Miller, “Freedom of Expression under
State Constitutions,” Stanford Law Review 20, no. 2
(1968): 321.
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York (1925) was the first Supreme Court deci-
sion to apply the First Amendment’s free speech
protections to state governments. In the major-
ity opinion, the Court wrote:

For present purposes we may and do as-
sume that freedom of speech and of the
press—which are protected by the Ist
Amendment from abridgement by Con-
gress—ate among the fundamental per-
sonal rights and ‘liberties protected by the
due process clause of the 14th Amend-
ment from impairment by the states.!!

In this decision, the Court recognizes freedom
of speech and press as “fundamental rights” of
American citizens that cannot be taken away
without “due process of law.” This decision es-
tablished a significant precedent. Two years
later, the Court decided Whitney v. Califor-
nia and Fiske v. Kansas while taking for granted
that the First Amendment applied to the
states.\2 Stromberg v. California, Near v. Minnesota,
and Briggs v. California reaffirmed this doctrine.!3
The Supreme Court had ruled in Chicago,
Burlington & Quincy Railroad Co v. City of Chicago
(1897) that the 14th Amendment applied to the
states insofar as they were required to provide
just compensation for property taken by the
government. However, this is the first ruling that
posits the due process clause of the 14th
Amendment as a more general limitation on ac-
tions taken by a state government, laying the
seed for a complete incorporation of the na-
tional Bill of Rights. One commentator put it
this way shortly after the landmark decision:

11 Ihid.
12 Ibid., 322.
13 Ibid.
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“[]f the doctrine of the Gitlow case is to
be carried to its logical and inevitable
conclusion, every one of the rights con-
tained in the Bill of Rights ought to be
and must be included within the defini-
tion of liberty, and must be held to be
guaranteed by the Fourteenth Amend-
ment against deprivation by a State with-
out due process of law.”14

These words proved to be prophetic. If state
courts were no longer able to differ on this issue,
why should they be able to make decisions that
violated other rights guaranteed to American cit-
izens by the Constitution? In this case, the Su-
preme Court asserted its prerogative to review
the actions of both the state legislature and judi-
ciary and ensure that they conformed to the Bill
of Rights.!s Gitlow v. New York marked an im-
portant shift in the Supreme Court’s relationship
with the States and significantly increased fed-
eral power.

The aftermath of Gitlow v. New York saw a
transformation in the way state courts addressed
constitutional pleas. The most common practice
today is for a litigant to invoke both state and
federal protections, since state courts are willing
to address both state and federal constitutional
provisions.!¢ The result is that the two categories
are, in practice, virtually interchangeable.

By deciding cases on the basis of the fed-
eral constitutional provisions raised in the
pleadings, and by failing to discuss possi-
ble differences between state and federal

14 Ibid.
15 Ibid.
16 Ibid., 326.
17 1bid., 327.

safeguards State courts have contributed
to the diminishing importance of state
constitutional protection for civil libet-
ties.1”

Miller points out that the healthy compartmen-
talization of federalism risks being undermined
when state constitutional protections are over-
shadowed by those of the federal government.
When the federal government does its job, this
balance is beneficial; however, it is worth ques-
tioning why the founders considered it prudent
to balance federal and state power. Just as an ex-
cessive focus on national presidential elections
can distract from local races where citizens have
greater political influence, so too might an over-
reliance on the national Bill of Rights lead to a
loss of state-guaranteed liberties.

TRANSFORMATION OF THE INDIVIDUAL
EXERCISE OF CONSTITUTIONAL RIGHTS
District of Columbia v. Heller (2008) is a more re-
cent landmark case that has transformed the way
in which citizens practice their 2nd amendment
rights. Involving a ban on handguns in the
home, the ruling in Heller declared for the first
time that the ability to keep and bear arms was
an individual right, rather than a right of the
state.!8 Given this interpretation, it follows that
this right cannot be abrogated under ordinary

circumstances.

Justice Scalia argued that a rational basis
test was not appropriate for ascertaining
“the extent to which a legislature may
regulate a specific, enumerated right, be it

18 Pille Poiklik, “People’s Right to Keep and Bear
Arms: Arguments on the Meaning of the Second
Amendment to the US Constitution in District of Co-
lumbia v. Heller,)” Journal of Language and Politics 15, no.
2 (2016): 174.
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the freedom of speech, the guarantee
against double jeopardy, the right to
counsel, or the right to keep and bear
arms.”... “The enshrinement of constitu-
tional rights necessarily takes certain pol-
icy choices off the table,” including “the
absolute prohibition of handguns held
and used for self-defense in the home.?

Although there was much talk in the wake of this
decision about how the ruling might be applied
to the states, the issue was soon settled
by McDonald v. Chicago (2010), which incorpo-
rated the individual right to keep and bear arms
articulated by Heller through the due process
clause. Through this subsequent decision, an in-
dividual 2nd amendment right was guaranteed
to all American citizens.

Unlike other cases where the Court has
been bound by a significant quantity of prece-
dent, Heller was only proceeded by a single case
that addressed the 2nd Amendment, United
States. v Miller. The Court confirmed federal au-
thority to prohibit the transportation of unregis-
tered sawed-off shotguns across state lines.2

The 1939 decision of United States v. Mil-
ler considered the meaning of the “right
to keep and bear arms.” The Miller Court
held that “federal convictions for trans-
porting an unregistered short-barreled
shotgun in interstate commerce” were
not invalidated by the Second Amend-
ment absent a demonstration on the rec-
ord that possession of this type of

19 Brannon P. Denning and Glenn H. Reynolds,
“Five Takes on the District of Columbia v. Heller,” Obio
State Law Journal 69, no. 4 (2008): 674.

20 Lawrence B. Solum, “District of Columbia v. Hel-
ler and Originalism,” Northwestern University Law Re-
view 103, no. 2 (Spring 2009): 925.
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weapon “has some treasonable relation-
ship to the preservation or efficiency of a
well-regulated militia...”?!

The ruling was both narrow and clear, yet the
issue of whether the Second Amendment was a
state right or an individual right was not deter-
mined. The thin jurisprudence on the issue gave
the Supreme Court more leeway in its method-
ology and textual interpretation, allowing the
originalist position held by the majority to play
out unimpeded to its logical conclusions.??
Rather than having to overturn previous rul-
ings or abide by a restrictive stare decisis, the Su-
preme Court had the rare opportunity to make
an original interpretation. Yet the majority’s
reading of the text matched the prevailing na-
tional consensus on the issue, and the Court ar-
gued that their ruling was in continuity with the
longstanding historical interpretation.?3 Justice
Antonin Scalia writes in the majority opinion,

In interpreting this text, we are guided by
the principle that “the Constitution was
written to be understood by the voters;
its words and phrases were used in their
normal and ordinary as distinguished
from technical meaning.” Normal mean-
ing may, of course, include an idiomatic
meaning, but it excludes secret or tech-
nical meanings that would not have been
known to ordinary citizens in the found-

ing generation.?*

21 Tbid.

22 Tbid., 926.

23 Denning, 671.
24 Solum, 926.
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In Heller, the Court argued that its decision
merely clarified an individual right that had been
present since the time of the founding, although
never codified through judicial precedent.?5 In
practice, however, this decision marks a signifi-
cant legal change in Americans’ exercise of their
Second Amendment rights and has proven to be
a setback for states that desire to implement
more strict gun control policies.

CONCLUSION

In Federalist #48, James Madison warns a
youthful America that power is of an encroach-
ing nature, and the history of the Supreme
Court’s own accumulation of power illustrates
this well. Marbury v. Madison (1803) opened the
doors to judicial review and expanded judicial
power relative to the other branches. Gitlow ».
New York (1925) incorporated the free speech
clause of the 1st Amendment and extended fed-
eral judicial power over the states. District of Co-
lumbia v. Heller 2008) declared that the 2nd
Amendment contained an individual right to
bear arms, transforming the way in which Amer-
ican citizens exercise their rights. In these in-
stances, it seems that the Court has also done
much good with this power. In other cases, the
Court has done much damage. With a more ac-
tive federal government than our founders could
have imagined and a legislature that delegates
most of its lawmaking authority to a bureaucracy
of staggering proportions, a powerful Supreme
Court seems cut from the same cloth. Yet our
founders never would have guessed that the fate
of America might one day rest on the shoulders
of nine justices.

25 Ibid., 939.
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IS IN VITRO FERTILIZATION A MORALLY LICIT REMEDY FOR INFERTILITY?

A CHRISTIAN PERSPECTIVE ON IVF

FAITH RODRIGUEZ

deep fear among many Christian

women is the possibility and struggle of

infertility. The devastation of seeing a
negative pregnancy test, the heartbreak after a
miscarriage, seeing others conceive without any
apparent struggle, can be hard for any woman to
bear. While the prospect of In Vitro Fertilization
(IVF) may seem like a solution, it is important to
recognize its implications within the moral
guidelines of the faith. In this regard, In Vitro
Fertilization disregards God’s design and pur-
pose for human conception by neglecting the
gift of life, dismissing the inviolability of the

L“TVF: In Vitro Fertilization.” n.d. Washington Fer-
tility Center. Accessed November 1, 2024. washing-
tonfertility.com/ fertility-treatment/ivi-in-vitro-ferti-
lization.

2 Irmhild Gruber and Matthias Klein, “Embtyo Cul-
ture Media for Human IVF: Which Possibilities
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family, objectifying children, and violating the
intimacy of conception.

THE HISTORY OF IVF
In Vitro Fertilization is a fertility treatment that
involves fertilizing a woman’s eggs with a man’s
sperm outside of the body in a laboratory dish.!
Following fertilization, the embryos are put in
an embryo culture: a foreign environment in
which they can develop.2 After 2-6 days where
the embryos are in the embryo culture, the ferti-
lized egg is transferred into the uterus via a cath-
eter with the goal of producing a viable preg-
nancy. In vitro 1s Latin for “within the glass.”? For

Exist?” Journal of the Turkish German Gynecological As-
sociation 12, no. 2 (2011): 110-17.

3 Jill Seladi-Schulman, “In Vivo vs. in Vitro: What
Does It All Mean?” Healthline, Healthline Media,
August 19, 2019, healthline.com/health/in-vivo-vs-
in-vitro.



A CHRISTIAN PERSPECTIVE ON IVF

the purposes of this paper, In Vitro Fertilization
will refer to the assisted conception of a human
being outside the womb.

The inception and development of In Vitro
Fertilization began in the 1970’s.4 During that
time, infertility primarily stemmed from blocked
fallopian tubes which was often a result of infec-
tion from unsafe abortions or prior surgeries.
Australian gynecologist Carl Wood proposed
the use of artificial plastic tubes to bypass the
blockage. The method involved injecting the
sperm into a plastic bag that covered the ovary
during ovulation, then flushing the potentially
fertilized egg into the uterus via a plastic tube.
However, none of the twenty cases resulted in
pregnancy.

Surgical challenges, such as the bag ending
up in the bladder, hindered further progress of
this technique’ In 1972, two attempts were
made to address female infertility by transplant-
ing donor fallopian tubes. The surgical proce-
dures were successful, but unfortunately, neither
woman conceived. The failure of these early sur-
gical attempts was attributed to the inadequate
function of the fallopian tubes or their substi-
tutes. The fallopian tubes are crucial for collect-
ing eggs, fertilization, and transporting embryos
to the uterus.

In the early 1970s, a significant advance-
ment in treating tubal infertility emerged with
the introduction of microsurgery. This tech-
nique, previously successful in joining small
structures like blood vessels and nerves, showed

4 John Leeton and Alan Trounson, Tesz Tube Revolu-
tion: The Early History of IVF, 1st ed. (Clayton:
Monash University Publishing, 2013), 7.

5 Ibid., 7-8.

6 Thid., 8-9.

7 Ibid., 8.

8 Ibid., 8-9.

9 Ibid., 8.

promise in improving pregnancy rates compared
to traditional bilateral tubal anastomosis surgery.
Skilled micro-surgeons reported success rates of
up to 70%,; in cases with minimal tubal damage
such as blockages at one end or in the middle
from sterilization procedures, pregnancy rates
could reach up to 90%.7 Microsurgical treat-
ments are now largely obsolete with sterilization
reversal, which is the process of reconnecting
the blocked fallopian tubes, as the only form of
tubal microsurgery still practiced.® In Vitro Fer-
tilization and embryo transfer emerged as the
only viable alternative for successful infertility
treatment.’

BIBLICAL PERSPECTIVE

The process of In Vitro Fertilization assumes
authority over the creation, value, and intimate
nature of human conception. Children are not
the exclusive creation of humans, but rather are
a gift from God. As Psalm 139 emphasizes, hu-
man life is bestowed by God, and children are a
precious reward, created uniquely in the womb,
from Him. The psalmist highlights the sacred-
ness of life and rejects the notion that children
are merely a human choice.!? It is clear that IVF
degrades life from a sacred gift into a right.!!

God values life in the womb: “Before 1
formed you in the womb I knew you.”'2 At first
glance this detail may appear insignificant, yet
verses like these highlight how God values the
role of the womb. Out of all the ways the Savior
of the world could have chosen to enter this

10 Greg Gibson, “|JBMW, Fall 2015 | Children Are a
Divine Gift Not a Human Right,” CBMIW, Novem-
ber 30, 2015, cbmw.org/2015/11/30/children-are-
a-divine-gift-not-a-human-right-biblical-clarity-and-
gospel-comfort-for-those-contemplating-in-vitro-
fertilization-ivf/.

1 Psalm 127:3-5, New King James Version.

12 Jeremiah 1:5.
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world, God came into creation through the
womb of Mary.!? He put Himself into a vulner-
able yet protected place to demonstrate the
value, beauty, and intimacy of the womb.

The womb is a reflection of the profound
relationship which Christians are intended to
cultivate with God. To be compassionate means
to care for someone in the same manner that a
mother cares for and loves her baby. Compara-
ble to a mother, God takes His children and
shields them under His wings, guiding them
through life and directing their steps.!* He hears
their cries, despite disobedience. In times of sol-
itude and seclusion, Christians forge their deep-
est connections with God, similar to the unique
intimacy that a mother has while nurturing her
child in the womb.

ALTERED PERCEPTION OF LIFE
In Vitro Fertilization leads to a disregard of life
by the freezing and discarding of embryos. In
standard IVF procedures, approximately 60% of
stimulated cycles result in extra embryos suitable
for freezing, with up to 80% of frozen embryos
surviving the thawing process in routine IVF
programs.!> A successful attempt in childbearing
most commonly results in the classification of
cryopreserved embryos as surplus material. The
three primary options available in cases of fresh

or cryopreserved embryos are donating embryos

13 Luke 2:21.

14 Proverbs 16:9.

15 Kay Elder and Brian Dale, I Vitro Fertilization,
2nd ed. (Cambridge: Cambridge University Press,
2000), 192-193.

16 M. Simopoulou et al., “Discarding IVF Embryos:
Reporting on Global Practices,” Journal of Assisted
Reproduction and Genetics 36, no. 12 (2019): 2447-57.
17 Genesis 2:18.
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to research, donating to a third-party experienc-
ing infertility, or discarding them.!6

In Vitro Fertilization treats the creation of
life recklessly, neglecting the lives the prospec-
tive parents were once so desperate for. With
natural conception never leaving the mother’s
womb, the connection and mystery of life’s cre-
ation is preserved and hidden away. During In
Vitro Fertilization, the baby is isolated and fro-
zen for possible use later, severing the intimacy
of creation between mother and child.!”

In addition, IVF alters the perception of hu-
man life, transforming the child from a gift into
an object. The embryo conceived outside the
womb is increasingly viewed as a product sub-
ject to manipulation and selection based on de-
sires and demands. Under the guise of prevent-
ing certain gender specific genetic diseases or
“family balancing,” people can choose the gen-
der of their child. Practitioners frequently utilize
preimplantation genetic diagnosis (PGD) to
screen for genetic problems and determine the
sex of the embryos.!8 Following testing, only
healthy embryos of the chosen sex are placed in
a woman during an embryo transfer process.!”
Poor-quality embryos that do not meet the re-
quirements for embryo transfer or cryopreserva-
tion, as well as embryos identified with genetic
or chromosomal defects during preimplantation
genetic testing (PGT) cycles, are often de-
stroyed.20

18 “Fertility Clinics Let You Select Your Baby’s
Sex,” n.d., Center for Genetics and Society. Ac-
cessed March 23, 2024, www.geneticsandsoci-
ety.org/article/ fertlity-clinics-let-you-select-yout-
babys-sex?id=8795.

19 “Sex Selection with PGT | Dallas IVF Fertility
Center.” n.d. Dallas IVF.
dallasivf.com/fertility-treatments/ivf/sex-selec-
tion/.

20 M. Simopoulou et al., 2450.
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A CHRISTIAN PERSPECTIVE ON IVF

The audacity to demand a child, create one,
and then deem it unworthy mocks the sanctity
of life. Who are we to determine who is worthy
of living? Throughout this procedure, embryos
are treated akin to commodities.?! Parents may
customize their child in the same way they
would a Chipotle burrito. In contrast, a naturally
conceived child transcends mere parental will
and action, conceived in a realm beyond direct
control. Interestingly, IVEF experts in countries
such as the USA, where neither sex selection nor
access to PGT is restricted, also give the option
for “social sexing” (selection of an embryo’s
gender) which leads to the disposal of healthy
embryos.22 Where does one draw the line when
deciding who deserves a chance at life?

ETHICAL DILEMMA OF IVF

Many people are unaware that the clinical ad-
vantages of IVF are not without a serious cost.
In fact, “Since August 1991 more than 3.5 mil-
lion human embryos have been created, produc-
ing only 235,480 ‘gestational sacs’ or evidence of
successful implantation.”?? Additionally, IVF
specialists implanted neatly 1.4 million embryos
with the hopes of pregnancy, but less than one
in every six was successful.2* Doctors are pro-
moting the IVF process and creating lives while
knowing that almost half of the embryos used to
help a woman conceive through In Vitro Ferti-
lization are discarded during or after the proce-
dure.?> IVF clearly sacrifices children on the altar
of science.

21 Susanne Kummer. “Made, Not Begotten: IVF
and the Right to Life Under Conditions.” The Lina-
cre.

Quarterly 89, no. 4 (2022): 420-34.

22 M. Simopoulou et al., 2451.

2 Andrew Hough. “1.7 Million Embryos Thrown
Away....” FIAMC, January 7, 2013.

In 1971 during the early phases of IVF re-
search, the British Medical Research Council
was hesitant to fund initiatives in this field by
They
that the use of IVF technology on people vio-

reproductive  specialists. contended
lated fundamental clinical and ethical criteria.
Now, fifty years later, top reproductive doctors
worldwide are raising concerns. They criticize
the IVF business for relying on limited scientific
research, raising false hopes through dangerous
treatments and failing to appropriately tell child-
less couples about other alternatives.2

Infertility is not a disease, and regardless of
how it is depicted, reproductive medicine is not
designed to cure infertility. Even after undergo-
ing treatment, women do not recover from be-
ing infertile. IVF is not a cure. For 80% of cou-
ples who undergo one or more IVF treatments,
their dream of having a child ends in disappoint-
ment and they repeat the procedure in the same
way as someone who is seeking to purchase any
other commodity. The child becomes an ob-
ject.2?

IVF puts doctors and laboratory technicians
in control, diminishing the parental role to mere
genetic donation.?8 In God’s plan for marriage,
conception happens during sexual intercourse,
an intimate interaction between couples. This
union is entirely removed by IVF, as fertilization
occurs in the laboratory or a medical facility ra-
ther than by means of a personal and loving act
between spouses. This leads to the separation of
the creation of life and the natural reproductive

www.flamec.org/bioethics/human-embryo/1-7-mil-
lion-embryos-thrown-away/ .

24 Thid.

25 Thid.

26 Susanne Kummer, 426.

27 Tbid.

28 Tbid., 428-29.
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process, effectively undermining the design and
communion of conception. IVF uses the par-
ents’ genetic material, but medical professionals
facilitate the actual act of conception, emotion-
ally disconnecting the engagement of the par-
ents in the procreation process.

CONCLUSION
In Vitro Fertilization has transformed the scope
of reproductive medicine by offering hope to
countless couples grappling with infertility.
However, its ethical complexities demand con-
tinued examination and reflection. The technol-

ogy of In Vitro Fertilization raises pressing
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questions: How far are you willing to go to have
a child? Are you willing to sacrifice the lives of
your unborn children to fulfill your desire? Do
we have the right to demand a child from God
by any means? IVF demeans the sacred gift of
life, corrupts the sanctity of the family
unit, transforms children into commodities, and
erodes the intimacy of conception. In Vitro Fer-
tilization ultimately contradicts the natural order
and intention of human conception, a sacred
process thoughtfully designed by God, and it
therefore cannot be considered moral.



CAN CHRISTIANS LIVE THEIR FAITH IN SECULAR AMERICAN CULTURE?

A CHRISTIAN’S PASSION FOR PATRIOTISM

AUGUSTINE ROSELLI

he question of whether or not one can

be a Christian and live in modern-day

American culture has been debated by
both theologians and scholars alike. The values
of individualism, consumerism, and materialism
prevalent in American society influence Ameri-
cans to live busy lives with the end goal of ma-
terial goods and wealth. This idea conflicts with
traditional Christian teachings, leading some to
believe that the two are incompatible. While it
may seem impossible for a Christian to follow
the teachings of Christ while living under these
conditions, an argument can be made that these
challenges present the opportunity for Chris-
tians to slow down, live truly ordinary lives, and
radically practice their faith in a broken society.
By pursuing this radically ordinary life, Chris-
tians can set an example for their secular peers

! Cynthia Nicolosi, Lectnre, March 18, 2024.

and offer an alternative lifestyle for those look-
ing for deeper purpose in a surface-level society.
By using faith as a guide to navigate the com-
plexities of modern American society, Christians
can counteract these secular values and become
a beacon of light in an often-dark nation.

For a Christian to fully understand what is
necessary to live an authentically Christian life in
modern-day America, one must first identify
and understand where secular American ideolo-
gies influence both belief systems and daily be-
haviors. One area where secular ideology has in-
filtrated American culture is in the workplace.
According to the secularized American view-
point of work, the purpose of a career is com-
pletely for the individuals, with the goal of
money, status, and self-fulfillment in material
needs.! This secular perspective often infiltrates
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the mindset of working-class Christians, leading
them to prioritize the ideals of materialism and
consumerism over their spiritual lives and char-
ity to neighbor. Another area of life permeated
by the secular culture of modern America is hu-
man sexuality, specifically through the normali-
zation of homosexuality. According to Christo-
pher Yuan, there is no other sin that is so closely
linked to identity, and being ‘gay’ is no longer
what an individual desires or is attracted to, but
rather equates to his or her entire being.? This
individualistic viewpoint on sexuality directly
contradicts Holy Scripture, which specifically
states, “You shall not lie with a male as with a
woman; it is an abomination.”” Therefore,
Christians can work toward restoring the tradi-
tional values on which the United States was
founded by identifying and understanding the
corrupted ideologies prevalent in American so-
ciety.

After fully recognizing the dangers of secu-
lar values in modern-day America, Christians
can respond by actively living their faith in a rad-
ically ordinary way and setting an example for
their secular peers to follow. To be “radical” as
a Christian means to be rooted in the teachings
and word of Christ, while to be “ordinary” is to
slow down, have a plan, and live one’s life for
the Lord with no expectations.* By embodying
this radical and ordinary lifestyle, Christians can
set an example that counteracts these secular be-
liefs. For example, Christians know that their
work life fulfils more than individual needs since
human beings were placed on the earth by God
to have dominion over all of creation. Christians
know that their work matters to God because

2 Christopher Yuan, Holy Sexuality and the Gospel: Sex,
Desire, and Relationships Shaped by God’s Grand
Story (Colorado Springs: Multnomah, 2018), 8.
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they matter to God and that they are not “be-
neath” God but, rather, His co-wotkers, further-
ing His kingdom here on earth. This Christian
perspective on work is reinforced by Scripture
in Colossians 3:23: “Whatever your task, put
yourselves into it, as done for the Lord and not
your masters.”> Another secular viewpoint com-
monly held by American society is the approval
of homosexual relationships. Contrary to the
American secular belief that homosexuality is le-
gitimate, the Christian recognizes that this is a
distortion of God’s creation and goes against the
natural law. Therefore, Christians are called to
uphold the biblical definition of marriage, to
work to counteract this false ideology, and to
live their role as “vice-regents” here on earth in
an attempt to restore God’s design for sexuality
to mankind.

While the values of secular American cul-
ture often pose a challenge to living a true Chris-
tian life, the opportunity exists for Christians to
strengthen their faith and serve as an example to
their secular American brothers and sisters. By
embracing the role of living a radically ordinary
life rooted in Christ, the Christian American can
counteract skewed values of materialism, indi-
vidualism, and sexuality that seem to overrun
American society. Moreover, Christians can
navigate the secular American culture by truly
understanding the extrinsic and intrinsic value of
every action in daily life, becoming a beacon of
light for those who are lost in the darkness of
American culture. By living out the Christian
faith in a secular American culture, Christians
can demonstrate the fulfillment that derives
from living a life centered around Christ rather

3 Leviticus 18:22, New Revised Standard 1 ersion Catho-
lic Edition.

4 Nicolosi.

5> Colossians 3:23.
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than the misguided values of individualism and ~ the intrinsic Truth that fulfillment comes from
materialism. Ultimately, Christians must reflect ~ God alone.
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A MODERN ARGUMENT FOR THE RIGHT TO BEAR ARMS

THE SECOND AMENDMENT:

NECESSARY SHIELD OR OUTDATED RELIC?

ALEX CRAWFORD

he Second Amendment is a corner-

stone of American freedom, yet it faces

intense scrutiny from both sides of the
political spectrum. Some now argue for its com-
plete abolition, claiming it does more harm than
good. However, abolishing the Second Amend-
ment would not only fail to curb gun violence,
but would also compromise the safety of law-
abiding citizens and erode our fundamental
rights. Therefore, the Second Amendment must
be preserved as an essential safeguard of per-
sonal liberty and security.

Repealing the Second Amendment would
do little to end gun violence. Some argue that if
the government simply confiscated citizens’
guns, gun violence would vanish entirely. How-
ever, this notion is fundamentally flawed. The

! David Brown, “Chicago Police Department,” Chi-
cagopolice.org, 2022, home.chicagopolice.otg/wp-
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ineffectiveness of strict gun control is evident
when examining cities like Chicago, Illinois. Ac-
cording to the Chicago Police Department’s
published crime statistics for 2021, there were
3,561 shooting incidents—nearly 300 more than
in 2020, which reported 3,258 shootings.! These
figures highlight the ineffectiveness of Chicago’s
strict gun laws, as gun violence continues to rise
rather than decline. If the goal of abolishing the
Second Amendment is to curb or eliminate gun
crime, these statistics make it clear: the approach
is failing. An analysis of the Federal Bureau of
Investigation’s violent crime statistics for 2021
reveals a total of 695,130 violent crimes. Of
these, only 34% involved firearms, while the re-
maining 66% were committed with personal

content/uploads/CompStat-Public-2021-Yeat-
End.pdf.



THE SECOND AMENDMENT: NECESSARY SHIELD OR OUTDATED RELIC?

weapons, knives, and blunt objects.? This data
underscores that eliminating guns would not
come close to halving violent crime—and this
doesn’t account for the number of violent
crimes that would still involve illegally obtained
tirearms. In 2019, the Department of Justice re-
leased a report based on a 2016 survey of prison
inmates. According to this survey, only seven
percent of inmates committed their crime with a
firearm they obtained legally from a licensed
dealer.? This survey also showed that six percent
of these inmates stole the gun they used in the
crime, seven percent found it on-scene, and 43%
bought it on the underground market.# A total
of 56% of these criminals obtained their guns il-
legally.> Banning guns would not prevent crimi-
nals from obtaining them—it would only strip
law-abiding citizens of their ability to protect
themselves.

If the United States were to abolish the Sec-
ond Amendment, it would endanger its citizens.
Citizens need to be able to defend themselves
and those they hold dear. Repealing the second
amendment would take away a citizen’s ability to
protect themselves adequately. Some argue that
defensive firearm use is too infrequent to justify
the Second Amendment, but this view is mis-
guided. Data from the Centers for Disease Con-
trol and Prevention indicates that between
500,000 and three million defensive uses of fire-
arms occur each year—outnumbering all violent
assaults reported in 2021.6 Remarkably, most

2 Mariel Alper, “Source and Use of Firearms In-
volved in Crimes: Survey of Prison Inmates, 2016.”
January 2019, 2016, https:/ /bjs.ojp.gov/con-
tent/pub/pdf/suficspil6.pdf.

3 Ibid.

4 Ibid.

5 Ibid.

¢ John Lott, “Updated: Mass Public Shootings Keep
Occurring in Gun-Free Zones: 94% of Attacks

defensive incidents are resolved without a single
shot, as the mere presence of a firearm often de-
ters a potential criminal. In essence, a gun can
save lives without ending them.

This reality becomes starkly clear when we
examine mass shooting statistics from the past
70 years. According to the Crime Prevention Re-
search Center, 94% of mass shootings since
1950 have occurred in gun-free zones.” Strip-
ping law-abiding citizens of their right to carry
firearms doesn’t create a safer society; it creates
soft targets. Armed civilians willing to defend
themselves and others are a crucial safeguard. A
powerful example of this unfolded recently in
Indiana when 22-year-old Elisjsha Dicken, out
shopping at the mall, responded to an armed
shooter. Within two minutes, Dicken had fired
ten shots from his concealed handgun, neutral-
izing the threat and saving countless lives—his
first shot fired just 15 seconds into the attack.®
Elisjsha Dicken is a hero, and without the Sec-
ond Amendment, the outcome could have been
tragically different. How many innocent people
would have perished that day without the right
to self-defense?

Abolishing the Second Amendment would
strike at the heart of our most fundamental
rights. Repealing it would strip away not only
our right to bear arms, but also our ability to
protect ourselves, our freedoms, and our liber-
ties. Advocates for the Second Amendment of-
ten say, “The Second protects the rest’—and

since 1950, Crime Prevention Research Center, March 4,
2020, https://ctimeresearch.org/2018/06/mote-
misleading-information-from-bloombergs-eve-
rytown-for-gun-safety-on-guns-analysis-of-recent-
mass-shootings/.

7 Ibid.

8 Tbid.
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without it, all our rights would be vulnerable.
The U.S. government stands unique in its ac-
countability to its citizens, while in many other
countries the reverse holds true, leading to total-
itarian control and the abuse of power. Knowing
that citizens are armed serves as a powerful de-
terrent against governmental overreach, pre-
serving our natural freedoms. We can easily see
this when looking at governments of the past.

In 1933, Nazi Germany began systemati-
cally disarming its citizens; by 1945, this policy
contributed to the murder of 6 million Jews.?
Adolf Hitler is quoted as saying, “To conquer a
nation, first disarm its citizens.”10 History shows
that when a government disarms its people, op-
pression often follows. Advocates for gun con-
trol might argue that the Second Amendment is
outdated, only relevant to hunting and mus-
kets—but this view misses the mark. A simple
reading of the amendment clarifies its broader
intent: “A well-regulated Militia, being necessary
to the security of a free State, the right of the
people to keep and bear Arms, shall not be in-
fringed.” The founding fathers were deliberate
in their words, establishing the right to bear
arms as essential to securing a free state. This
right wasn’t granted for defense against animals,
but as a safeguard against any threat to citizens’
rights to life, liberty, and the pursuit of happi-
ness, whether from bandits, foreign invaders, or
a tyrannical government. The Second Amend-
ment is, at its core, a failsafe—an enduring pro-
tection for the people should the government
ever become oppressive or fail to defend their
rights.

Abolishing the Second Amendment would
only hurt lawful citizens of the United States. It

% Stephen Halbrook, “Nazi Firearms Law and the
Disarming of the German Jews,” The Independent
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is necessary to protect from evil and to be a safe-
guard from totalitarianism. Taking away one of
our most fundamental rights would lead us to
self-destruction as a society. For over 200 hun-
dred years, the Second Amendment has ensured
the safety of United States citizens, and it will
continue to do so. Americans must not give up
this right so easily; we must protect it at all costs.
If the government takes away the Second
Amendment, the rest will follow.

Institute, September 2, 2000, https://www.independ-
ent.org/publications/atticle.asp?id=3575.
10 Tbid.



A COMPARATIVE ANALYSIS OF AMERICAN AND BRITISH VIEW OF PRIVATE PROPERTY

FINDING EXCEPTIONALISM

IN REAL ESTATE LLAW

MALENA BENDIK

eal estate law and land use policies in

the United States exhibit a distinct ex-
eptionalism, diverging notably from

practices in Great Britain. This exceptionalism
stems from a blend of historical, geographical,
cultural, and legal factors. Historically, notions
of Manifest Destiny and legislative initiatives like
the Homestead Act fostered a culture of expan-
sive land ownership in America. Geographically,
the abundance of land in the U.S. contrasted
with Britain’s limited resources has shaped dif-
fering attitudes toward property ownership and
development. Cultural values emphasizing inde-
pendence and entrepreneurship further rein-
force the primacy of private property rights in
America. Legal frameworks rooted in common
law and constitutional protections provide safe-
guards for property rights. Both countries

! Rodger Pilon, “Property Rights and the Constitu-
ton,” CATO Institute, 2022, www.cato.org/ cato-

believe in private property, but this is not a fun-
damental distinction; rather, it is a distinction in
emphasis and degree, highlighting what it means
to be American. These factors have contributed
to the strong emphasis on property rights in
American society, prioritizing the protection of
individual ownership over Britain’s view of
more communal ownership and government
control.

American exceptionalism is the concept that
America is unique and special in comparison to
other countries. This belief in exceptionalism is
often tied to the strong emphasis on property
rights, as it reflects the broader cultural values
and legal frameworks that prioritize individual
ownership and autonomy. “Property is the
foundation of every right we have, including the
right to be free””! The historical context of

handbook-policymakers/cato-handbook-policymak-
ers-9th-edition-202/propetty-rights-constitution.
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America’s founding also plays a role in shaping
this perspective, as the country was established
on principles of limited government interfer-
ence and protection of private property. Private
property is defined as any tangible or intangible
asset owned by an individual or group that is not
owned by the government or a public entity.?
Real property and real estate fall under private
property and are considered the “land” and an-
ything permanently attached to it, such as build-
ings.? For the purpose of this essay, the terms
‘real property’, ‘real estate’, ‘private property’,
and ‘land’ will be used interchangeably.

HISTORICAL CONTEXT

The historical context of the American Revolu-
tion, where colonists fought for freedom from
British rule, played a significant role in shaping
the importance placed on property rights in the
United States. “America’s Founders understood
clearly that private property is the foundation
not only of prosperity but of freedom itself.
Thus, through the common law, state law, and
the Constitution, they protected property
rights—the rights of people to freely acquire,
use, and dispose of property.”* From the very
beginning, property rights were essential. John
Locke argued for “life, liberty, and property,” ul-
timately influencing the Founding Fathers in
their writing of the Declaration of Independ-
ence. Locke’s ideas regarding individual prop-
erty rights had an enduring impact on the Amer-
ican psyche. He writes,

2 Cornell Law School, Legal Information Institute
(LIL), “Private Property,” April 2022, www.law.cot-
nell.edu/wex/private_propetty#:~:text=Pri-
vate%20property%o20refers%20t0%20the,trade-
mark%2C%20and%20trade%020secrets.

3 Jean Folger, “What Is Real Property?” Investopedia,
September 20, 2023, www.in-
vestopedia.com/terms/r/real-property.asp.
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[Y]et every man has a property in his own
person: this, no body has any right to but
himself. The labour of his body, and the
work of his hands, we may say, are
propetly his.>

This emphasis on property rights has continued
to influence American attitudes towards individ-
ual ownership and economic freedom. It has
also contributed to the ongoing debate over the
balance between property rights and the public
interest in areas such as environmental protec-
tion and urban development.

The concept of Manifest Destiny, which
promoted westward expansion and settlement,
further solidified the belief in individual land
ownership as a cornerstone of American iden-
tity. Manifest Destiny was a 19th-century con-
viction among Americans that it was their divine
mission to expand westward across the North
American continent, spreading their civilization
and institutions. This doctrine fueled territorial
expansion, often at the expense of indigenous
peoples and other nations, ultimately shaping
the geographical and political landscape of the
United States.¢ The overarching mindset of citi-
zens at this time was one of superiority and ex-
ceptionalism, leading them to conquer new ter-
ritories in the name of progress and destiny. The
notion of individual land ownership, deeply in-
grained in the American consciousness through
the doctrine of Manifest Destiny, not only drove

4 Pilon.

> California State University, “John Locke,” 18-28,
PDF, www.csus.edu/indiv/s/simp-
sonl/hist162/locke.pdf.

¢ Jeanne T. Heidler and David S. Heidler, “Manifest
Destiny,” Encyclopedia Britannica, March 4,

2024, www.britannica.com/event/Manifest-Destiny.
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westward expansion but also laid the foundation
for rural America’s identity as a nation of free-
holders:

Rural America has been largely a nation
of frecholders, each pursuing his own
homestead and mini-estate, with his own
freestanding house and complex of barns
and outbuildings...land has been passed
down through the generations.”

This idea of individual ownership and self-suffi-
ciency contributed to the expansion of rural
America as families established roots and built
upon their land holdings. The concept of land
ownership and inheritance played a significant
role in shaping the cultural identity and legal
structure of the United States. The need for ul-
timate dominance and more property is a mind-
set that is still present in society.

However, unlike the expansive westward
expansion experienced in the United States,
Great Britain has a long history of dense urban-
ization and limited available land. This historical
aspect has influenced a more regulated and com-
munal approach to land use, with a focus on ef-
ficient utilization of limited resources. Urban
planning policies prioritize the efficient utiliza-
tion of limited resources, with an emphasis on
compact development and mixed land use. Zon-
ing regulations are stricter, often promoting
higher density development and preserving
green spaces. Moreover, communal interests
and the welfare of the broader community play
a significant role in land use decision-making, re-
flecting a more collective approach to property
rights.

7 Randall Arendt, “Land-Use Planning in Britain and
New

Historically, British nobility and landed in-
terests have long played a central role in shaping
the aristocracy and land ownership dynamics.
The aristocracy, composed of titled families with
hereditary wealth and land holdings, exerted sig-
nificant influence over land use policies and
property rights. These noble families often con-
trolled vast estates, accumulating wealth and
power over generations. Land ownership was
deeply entrenched in the aristocratic identity,
with estates passed down through primogeni-
ture, ensuring the preservation of family wealth
and status. This system fostered a hierarchical
society where landownership and social standing
were closely intertwined, perpetuating an elite
class with considerable influence over political
and economic affairs. Conversely, in the Ameri-
can context, the absence of this dynamic led to
a different perception of real estate and private
property. With the ethos of rugged individual-
ism and the pioneering spirit, Americans viewed
land ownership as a fundamental right accessible
to all. The frontier mentality, coupled with legis-
lative initiatives like the Homestead Act, encout-
aged widespread land ownership among the gen-
eral populace, promoting a more egalitarian dis-
tribution of property. In America, the notion of
“every man’s own castle” symbolizes the de-
mocratization of property ownership, con-
trasting starkly with the entrenched aristocratic
hierarchy of Britain.

A modern example of this democratization
of estate ownership is the “...Servicemen’s Read-
justment Act, also called the Veterans Act, and
nicknamed the G.I. Bill of Rights” following

England,” www.greenerprospects.com/PDFs/At-
endt-US-UKPlanningComparison.pdf, 2.
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World War II (WWII).8 Encouraging a sense of
American pride within ownership, the bill as-
sisted veterans in purchasing property. The bill
“..allowed veterans to buy a home with no
money down. What’s more, it guaranteed the
loans, removing the risk for lenders.” This ini-
tiative not only facilitated the transition of sol-
diers returning from war into civilian life but
also democratized access to homeownership on
a large scale. By removing financial barriers and
providing guarantees to lenders, the G.I. Bill
transformed the landscape of property owner-
ship in America. Subsequently, millions of fam-
ilies were able to achieve the dream of owning
their own homes, thereby solidifying their stake
in the American Dream. This democratization
of estate ownership not only fostered economic
stability and social mobility, but also under-
scored the enduring link between property
rights, individual prosperity, and the broader
ideals of freedom and opportunity in the United
States.

CULTURAL VALUES
Cultural values deeply rooted in the American
ethos have exerted a profound influence on the
shaping of real estate law and land use policies.
The American celebration of independence,
self-reliance, and entrepreneurship has perme-
ated into the legal fabric, fostering a deep-seated
reverence for private property rights and an
ethos of individual land ownership. This cultural
ethos, embodied in the American Dream, cham-

pions the idea that every individual has the

8 David Emory Shi and George Brown Tin-

dall, America: A Narrative History, 10th ed., vol. 2
(New York: W.W. Norton & Company, 2016),
1268.

? Kenneth T. Jackson and William O’Niell, How #he
Suburbs Changed America, hosted by Ben Wattenberg,
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opportunity to own land and build their own
destiny, thus emphasizing the sanctity of prop-
erty rights as a cornerstone of American identity.

This cultural ethos, embodied in the Amer-
ican Dream, champions the idea that every indi-
vidual has the opportunity to own land and build
their own destiny, thus emphasizing the sanctity
of property rights as a cornerstone of American
identity. The concept of homeownership, in par-
ticular, holds significant cultural value in Ameri-
can society, symbolizing success, stability, and
the fulfillment of the American Dream. Home-
ownership is often seen as a tangible manifesta-
tion of individual achievement and prosperity,
representing a sense of belonging, security, and
autonomy. This cultural reverence for property
ownership has been institutionalized through
various legal mechanisms and policy initiatives
aimed at promoting homeownership, such as
G.I. Bills),
property tax incentives, and zoning regulations

mortgage lending programs (i.e.

that prioritize single-family residential develop-
ment.

Additionally, cultural narratives surround-
ing property ownership have contributed to the
proliferation of suburban sprawl and the expan-
sion of homeownership as a societal norm. The
spread of suburban communities, characterized
by spacious single-family homes, manicured
lawns, and private driveways, reflects the cul-
tural preference for suburban living and the ide-
alized image of homeownership as a symbol of
upward mobility and social status.!® The term
to describe the

“suburbia” was coined

FMC Program Segments 1930-1960

(PBS, www.pbs.otg/fmc/segments/progseg9.htm).
10 David Emory Shi and George Brown Tindall,
1269.
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phenomenon that “met an acute need (afforda-
ble housing) and fulfilled a common dream—per-
sonal freedom and family security within com-
muting distance of cities.”!! Furthermore, cul-
tural values of individualism and self-reliance
have influenced land use policies that prioritize
private property rights and minimal government
intervention, reflecting a deeply ingrained belief
in personal freedom and autonomy. As a result,
American real estate law and land use policies
have been shaped by cultural values that priori-
tize individual property rights, homeownership,
and the pursuit of the American Dream, distin-
guishing them from the more communal and
regulated approach found in Britain and other
countries.

In contrast, British cultural values have cul-
tivated a more nuanced perspective on property
rights and land tenure, reflecting a historical
context shaped by centuries of urban living and
social compact. Rooted in a legacy of communal
living and shared resources, British cultural val-
ues prioritize community welfare and collective
interests over individual autonomy. This collec-
tive mindset, forged through a long history of
urbanization and the development of social
structures, underscores the importance of bal-
ancing individual property rights with broader
societal concerns.

The British approach to property ownership
and land use is influenced by a sense of commu-
nal responsibility and a commitment to sustain-
able development. This perspective emphasizes
the importance of

conserving  resources,

11 Tbid.

12 UNESCO, “World Heritage and Sustainable De-
velopment,” accessed November 01,

2024, whc.unesco.org/en/sustainabledevelopment/.
13 James W. Ely, “The Origins of Property Rights:
The Colonial Period,” in The Guardian of Every Other

protecting green spaces, and promoting urban-
centric development that prioritizes the needs of
the community over individual landowners.
Consequently, British land use policies often in-
corporate mechanisms for public consultation,
community engagement, and the preservation of
cultural heritage, reflecting a commitment to in-
clusivity and social equity in the management of
land resources.'? Geographically, the abundance
of land in the U.S. contrasted with Britain’s lim-
ited resources has shaped differing attitudes to-
ward property ownership and development. The
vast expanse of land in the United States histor-
ically fostered a culture of individualism and ex-
pansionism, where land was plentiful and readily
available for settlement, agriculture, and eco-
nomic development. This abundance of land
contributed to a perception of property as a
commodity to be acquired, exploited, and prof-
ited from, leading to a strong emphasis on pri-
vate ownership and property rights.!3 In con-
trast, Britain’s limited land resources, particu-
larly in densely populated urban areas, necessi-
tated more regulated and compact forms of de-
velopment. The scarcity of land prompted a
more collective approach to land use and plan-
ning, where the efficient utilization of limited re-
sources and the preservation of green spaces be-

came paramount.

LEGAL FRAMEWORKS
Moreover, the legal frameworks governing real
estate transactions and land use in the United
States have further cemented the exceptionalism

Right: A Constitutional History of Property Rights, 3rd
ed., Bicentennial Essays on the Bill of Rights (2007;
online ed., Oxford Academic, March 22,

2012), https://doi.org/10.1093/ac-
prof:0s0/9780195323337.003.0002.
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of American property law. Rooted in principles
of common law and constitutional protections,
the American legal system provides a safeguard
for private property rights, encompassing doc-
trines such as eminent domain and zoning laws.
Legal frameworks in Britain include planning
laws, zoning regulations, and conservation poli-
cies designed to mitigate environmental impact,
promote social equity, and ensure efficient land
use. One of the main disparities in American and
British land-use methods is that in the U.S., “the
degree of legally permissible land-use regulation
is defined by the Constitution.”!# This means
that property owners in the U.S. have a higher
level of protection against government interfer-
ence compared to property owners in Britain,
where regulations can be more stringent and
subject to change based on government policies
and priorities.

The United States has seen many cases of
property owners challenging government regu-
lations on land use, citing their constitutional
rights as a basis for their opposition. In contrast,
the British government is strict on land-use reg-
ulations to address environmental concerns and
keep control over their population. For instance,
Lucas v. South Carolina Coastal Council (1992) was
a landmark case heard by the United States Su-
preme Court that dealt with the concept of reg-
ulatory takings and property rights under the
Fifth Amendment of the U.S. Constitution. The
case revolved around David Lucas, a landowner
in South Carolina who had purchased two resi-

dential lots on a barrier island with the intention

14 Arendt.

15 United States, U.S. Supreme Court (U.S.). Lucas v.
South Carolina Coastal Council. United States Reports,
vol. 505 (June 29, 1992). Justia. https://su-
preme.justia.com/cases/federal/us/505/1003/.

16 Thid.
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of building single-family homes. However, after
Lucas had acquired the land, the South Carolina
Costal Council (SCCC) enacted regulations un-
der the Beachfront Management Act that pro-
hibited Lucas from building on his lots due to
their designation as critical coastal areas. These
regulations effectively deprived Lucas of all eco-
nomically beneficial use of his property.'>

Lucas filed a lawsuit, arguing that the regu-
lations constituted a taking of his property with-
out just compensation, in violation of the Fifth
Amendment’s Takings Clause, which states:
“nor shall private property be taken for public
use, without just compensation.”!¢ The case ul-
timately reached the Supreme Court. In a unan-
imous decision, the Supreme Court ruled in fa-
vor of Lucas, holding that the regulations
amounted to a regulatory taking and that Lucas
was entitled to just compensation. The Court es-
tablished a categorical rule that when a regula-
tion deprives a property owner of all economi-
cally beneficial use of their property, it consti-
tutes a per se taking under the Fifth Amendment,
unless the regulation falls within certain excep-
tions, such as those for nuisance or background
principles of property law.!7

The significance of the Lucas case lies in its
clarification of the standards for regulatory tak-
ings under the Fifth Amendment. By establish-
ing a bright-line rule for situations where regula-
tions deprive property owners of all the eco-
nomic value of their property, the decision pro-
vided greater clarity and protection for property
rights.!8 Additionally, the case underscored the

17 “When Property is Taken,” Justia, US Law,

law .justia.com/constitution/us/amendment-05/17-
when-property-is-taken.html.

18 Lucas v. South Carolina Coastal Council, 505 U.S.
1003 (1992).
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importance of balancing government regulatory
interests with the fundamental rights of property
owners, highlighting the constitutional safe-
guards in place to protect property rights in the
United States.

Additionally, landmark legislation such as
the Homestead Act of 1862 reflect and reinforce
American exceptionalism in real estate and
property law. The Homestead Act provided 160
acres of public land to settlers who were willing
to live on and cultivate the land for a period of
tive years.!? This legislation played a crucial role
in facilitating westward expansion and settle-
ment of the American frontier, reflecting the
unique opportunity for individual land owner-
ship and property rights in the United States. By
granting land directly to individuals rather than
to large landowners, corporations, or nobility, as
Britain would have done, the Homestead Act
promoted a culture of individual land ownership
and self-sufficiency.

Great Britain differs from America’s legal
approach to real property and land in that prop-
erty owners were not able to freely develop their
land until the late 20th century. The British
Town and Country Planning Act of 1990 simpli-
fied planning procedures, reduced bureaucratic
hurdles, and delegated more decision-making
power to local planning authorities.2 It intro-

duced the concept of development plans and

19 U.S. National Archives and Records Administra-
tion, “Homestead Act (1862),” June 7,

2022, www.atchives.gov/milestone-docu-
ments/homestead-
actH:~:text=Passed%200n%20May%62020%62C%20
1862, continuous%20resi-
dence%200n%20that%20land.

20 Peter Sparks, “Real Property Law and Procedure
in the European Union,” accessed November 01,

allowed for greater flexibility in granting plan-
ning permissions to individual land owners. Brit-
ain was seemingly late to the game in granting
their citizens more autonomy over their land use
decisions, but the Town and Country Planning
Act of 1990 marked a significant shift towards a
more streamlined and efficient process for prop-
erty development. The 1990 Act was a “consol-
idation of legislature dating back to 1947.72! Be-
fore this shift, the Town and Country Planning
Acts of 1947 and 1968 had imposed strict regu-
lations and centralized control over land use de-
cisions, leading to inefficiencies and delays in the
planning process. During the same timeframe as
the American Homesteading Act, the Com-
munist Manifesto (1847) emerged. This Marxist
view on land ownership and use contrasted
sharply with the principles of private property
rights and free market capitalism that were prev-
alent in the United States. The manifesto
claimed, “property is nothing but a device in the
social warfare between the capitalist and prole-
tarian classes, the means by which the capitalist
expropriates the labour of the proletarian and
keeps him in slavery,” tying back to the notion
of nobility’s entitlement to land and resources.??
This stark ideological difference between the
two countries reflects the United States” strong

2024, www.eui.eu/Documents/DepartmentsCen-
tres/Law/ResearchTeaching/ResearchThemes/Eu-
ropeanPrivateLaw/RealPropertyProject/Eng-
land%20and%20Wales.PDF, 2.

21 Malcolm Grant, “Planning Law and the British
Land Use Planning System: An Overview,” The
Town Planning Review 63, no. 1 (1992): 3-12,
JSTOR, www.jstot.otrg/stable/40113170, 12.

22 The Editors of Encyclopedia Britannica, “The
Communist Manifesto,” Encyclopedia Britannica,
March 29, 2024, https:/ /www.btitan-
nica.com/topic/The-Communist-Manifesto.
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emphasis on individualism and personal prop-
erty rights.23

CONCLUSION

In conclusion, the comparison between real es-
tate law and land use policies in the United
States and Great Britain reveals a profound di-
vergence shaped by historical, geographical, cul-
tural, and legal factors. American exceptional-
ism, deeply rooted in notions of independence,
individualism, and property rights, has fostered
a legal framework that prioritizes private owner-
ship and autonomy. From the westward expan-
sion fueled by Manifest Destiny to legislative in-
itiatives like the Homestead Act, the United
States has championed a culture of expansive
land ownership and individual prosperity.

Traditionally characterized by a fervent be-
lief in individual liberties and minimal govern-
ment intervention, the U.S. has undergone nota-
ble shifts in regulatory practices since the 1960s
and 70s. While the majority of American history
has showcased a relatively laissez-faire approach
to governance that was distinct from the more
regulated landscape of Britain, the past five dec-
ades have witnessed an increase in government

regulations, particularly concerning real estate

23 Ibid.
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and property rights. Despite this trend towards
stricter regulations, America continues to main-
tain a long-standing tradition of preserving indi-
vidual property rights as a cornerstone of its so-
cio-political identity. This enduring commit-
ment to property rights underscores the resili-
ence of American exceptionalism, even in the
face of evolving regulatory frameworks and so-
cietal changes.

In contrast, Great Britain has historically
embraced a more regulated and communal ap-
proach to land use, reflecting its dense urbaniza-
tion and limited available land. However, with
the Town and Country Planning Act of 1990,
Britain underwent a significant shift towards
granting more autonomy to individual property
owners, aligning more closely with American
ideals of property rights and free market capital-
ism.

While both countries believe in the concept
of private property, the emphasis and degree of
its protection differ, highlighting what it means
to be American or British. The United States’
enduring commitment to property rights, en-
shrined in its legal and cultural fabric, under-
scores its unique identity and legacy of individu-

alism.
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APPENDIX:
Selections from the Motu Proprio prommulgated by Pope Pius X on November 22, 1903.

GENERAL PRINCIPLES

1. Sacred music, being a complementaty part of the solemn liturgy, participates in the general
scope of the liturgy, which is the glory of God and the sanctification and edification of the
faithful. It contributes to the decorum and the splendor of the ecclesiastical ceremonies, and
since its principal office is to clothe with suitable melody the liturgical text proposed for the
understanding of the faithful, its proper aim is to add greater efficacy to the text, in order that
through it the faithful may be the more easily moved to devotion and better disposed for the
reception of the fruits of grace belonging to the celebration of the most holy mysteries.

2. Sacred music should consequently possess, in the highest degree, the qualities proper to
the liturgy, and in particular sanctity and goodness of form, which will spontaneously produce
the final quality of universality.

It must be holy, and must, therefore, exclude all profanity not only in itself, but in the man-
ner in which it is presented by those who execute it.

It must be true art, for otherwise it will be impossible for it to exercise on the minds of those
who listen to it that efficacy which the Church aims at obtaining in admitting into her liturgy the
art of musical sounds.
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But it must, at the same time, be universal in the sense that while every nation is permitted
to admit into its ecclesiastical compositions those special forms which may be said to constitute
its native music, still these forms must be subordinated in such a manner to the general charac-
teristics of sacred music that nobody of any nation may receive an impression other than good
on hearing them.

THE DIFFERENT KINDS OF SACRED MUSIC

3. These qualities are to be found, in the highest degree, in Gregorian Chant, which is, con-
sequently the Chant proper to the Roman Church, the only chant she has inherited from the
ancient fathers, which she has jealously guarded for centuries in her liturgical codices, which she
directly proposes to the faithful as her own, which she prescribes exclusively for some parts of
the liturgy, and which the most recent studies have so happily restored to their integrity and
purity.

On these grounds Gregorian Chant has always been regarded as the supreme model for
sacred music, so that it is fully legitimate to lay down the following rule: the more closely a
composition for church approaches in its movement, inspiration and savor the Gregorian form,
the more sacred and liturgical it becomes; and the more out of harmony it is with that supreme
model, the less worthy it is of the temple.

The ancient traditional Gregorian Chant must, therefore, in a large measure be restored to
the functions of public worship, and the fact must be accepted by all that an ecclesiastical func-
tion loses none of its solemnity when accompanied by this music alone.

Special efforts are to be made to restore the use of the Gregorian Chant by the people, so
that the faithful may again take a more active part in the ecclesiastical offices, as was the case in

ancient times.

4. The above-mentioned qualities are also possessed in an excellent degree by Classic Po-
lyphony, especially of the Roman School, which reached its greatest perfection in the sixteenth
century, owing to the works of Pierluigi da Palestrina, and continued subsequently to produce
compositions of excellent quality from a liturgical and musical standpoint. Classic Polyphony
agrees admirably with Gregorian Chant, the supreme model of all sacred music, and hence it has
been found worthy of a place side by side with Gregorian Chant, in the more solemn functions
of the Church, such as those of the Pontifical Chapel. This, too, must therefore be restored
largely in ecclesiastical functions, especially in the more important basilicas, in cathedrals, and in
the churches and chapels of seminaries and other ecclesiastical institutions in which the necessary
means are usually not lacking.

5. The Church has always recognized and favored the progress of the arts, admitting to the
service of religion everything good and beautiful discovered by genius in the course of ages—
always, however, with due regard to the liturgical laws. Consequently modern music is also ad-
mitted to the Church, since it, too, furnishes compositions of such excellence, sobriety and grav-
ity, that they are in no way unworthy of the liturgical functions.

Still, since modern music has risen mainly to serve profane uses, greater care must be taken
with regard to it, in order that the musical compositions of modern style which are admitted in
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the Church may contain nothing profane, be free from reminiscences of motifs adopted in the
theaters, and be not fashioned even in their external forms after the manner of profane pieces.

6. Among the different kinds of modern music, that which appears less suitable for accom-
panying the functions of public worship is the theatrical style, which was in the greatest vogue,
especially in Italy, during the last century. This of its very nature is diametrically opposed to
Gregorian Chant and classic polyphony, and therefore to the most important law of all good
sacred music. Besides the intrinsic structure, the rhythm and what is known as the convention-
alism of this style adapt themselves but badly to the requirements of true liturgical music.
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